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Vou. VI APRIL-JUNE, 1946 No. 6 


THE PROBLEM OF RUSSIA 


IRST let it be said that in the following very tentative 

attempt to approach the problem of Russia we exclude 

all political issues. We are not concerned with the 

foreign policy of the Soviet Government. We are 
only concerned with the religious problem of the Russian 
peoples; with the Catholic Church, the Orthodox Church 
and since Armenia is in the territory of the U.S.S.R., with the 
Armenian Church. Weare not out either to whitewash or black- 
wash what is happening in the Soviet State, nor simply to criti- 
cize the action of the present patriarch of Moscow. We wish 
to place as many facts as we can before our readers and that 
on as wide a basis as possible. The greater part of this issue 
then is concerned with documentation; the Encyclical of 
the Pope on the Ruthenians, an account of the Russian 
Orthodox Church in France, an analysis of the Statute of 
Administration of the Russian Orthodox Church in the 
U.S.S.R., of which the editor of Vestnik Tserkovnoy Zhixni 
has most kindly allowed us to publish a translation, a certain 
number of facts have been collected from over a wide area, 
and an article which aims at putting in its proper historical 
background the Russian Orthodox attitude to the State that 
we in the West find so hard to really understand. 

The archbishop of St. Andrews and Edinburgh in his 
Lenten Pastoral said that ‘‘one means alone, it would seem, 
can save us from disaster and secure for the nations a lasting 
peace—the conversion of Russia to the Faith.” This does 
not only mean the conversion of the Godless to the Christian 
Faith, but the reconciliation of the Russian Orthodox Church 
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with the Catholic Church, a thing dreaded by the powers 
of darkness. This means on our part, very great humility 
and sympathy not only with the Orthodox but also with the 
whole population of Russia. Rome is feared, she must be 
loved. We must do all we can to understand and to help 
the Russian people in the spiritual battle that is going on. 
May “Our Lady’s Tenderness”? protect them and us all. 


THe EpIror. 


ENCYCLICAL LETTER “ ORIENTALES OMNES” OF 
HISs:HOLINESS POPE PIUS_XTE! 


ON THE OCCASION OF THE THREE HUNDRED AND FIFTIETH 
ANNIVERSARY OF THE UNION OF THE CHURCH OF THE 
RUTHENIANS WITH THE APOSTOLIC SEE. 


All the Eastern Churches, as history proves, have ever 
been the object of the deep affection of the Roman pontifts, 
who, grieving as deeply over their leaving the one fold and 
“not for any human motive, but impelled by divine charity 
and a desire for the salvation of all,”? have again and again 
called upon them to return speedily to the unity which they 
had unhappily abandoned. ‘They were absolutely convinced 
that if this union were happily restored the most fruitful 
consequences would result both for the whole of Christendom 
and for the orientals in particular ; for the Mystical Body of 
Jesus Christ and all its members cannot but greatly benefit 
from the full and perfect unity of all Christians. 

In this connection it should be borne in mind that the 
orientals need have no fear at all of being compelled to abandon 
their lawful rites and customs if unity of faith and government 
is restored ; our predecessors have more than once made this 
absolutely clear. “Nor is there any reason for you to fear 
on that account that we or any of our successors will ever 


1 EpiIToriaL NOTE. 

This is not an official translation. It has been made especially for the 
£.C.Q. from the Latin text published in the Osservatorve Romano (20th 
January, 1946), by permission of His Grace the Apostolic Delegate, to 
whom we offer our sincere thanks for his kindness. Except in the final, 
directly exhortatory section, purely epistolary formulas (the opening 
address, etc.,) have been omitted. 


2 Leo XIII: Apostolic Letter Praeclarva Gratulationis, 20th June, 1894, 
Acta Leonis XIII, 14, p. 201. 
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diminish your rights, the privileges of your patriarchs, or 
the established ritual of any one of your churches.””! 

The happy day has not yet come on which, all the peoples 
of the East returning to the fold, we should be able to embrace 
them all with the affection of a father. None the less we 
have the happiness of seeing not a few of our sons from 
those countries ; these, since they have recognized the Chair 
of Peter as the centre of Catholic unity, persevere with the 
greatest tenacity in defending and strengthening this same 
unity. 

Among them there is special reason why it pleases us to 
speak at present of the Church of the Ruthenians; not only 
is it outstanding for the number of its members and its zeal 
in retaining the faith, but also this is the three hundred and 
fiftieth year since it was happily restored to communion 
with the Apostolic See. It is, indeed, especially incumbent 
on those directly involved to celebrate this happy event in 
a spirit of gratitude, but we think it opportune also to recall 
it to the memory of all Catholics, so that they may ceaselessly 
give thanks to God for this great blessing, and also may join 
with us in earnest prayer that He would mercifully ease and 
alleviate the present distress and apprehension of this beloved 
people, would protect its most holy religion, direct its con- 
stancy and preserve its faith unharmed. 


I, 


We think it will be useful if in this letter we give a brief 
historical summary of the events with which we are concerned. _ 
It must be observed in the first place that even before the 
union of the Ruthenians with the Apostolic See was happily 
concluded at Rome and confirmed at Brest in 1595 and 1596, 
these peoples had more than once looked to the Roman 
Church as the one mother of the whole Christian community 
and dutifully paid it due obedience and reverence. Thus, 
for instance, the noble prince who is reverenced by the number- 
less peoples of the Russian empire as the author and promoter 
of their conversion to the Christian faith, St. Vladimir, bor- 
rowed liturgical rites and sacred ceremonies from the Eastern 
Church; but he not only dutifully persevered in the unity 
of the Catholic Church, but also took pains to establish 
friendly relations between his nation and the Apostolic See. 


1 Leo XIII, loc cit. 
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Not a few of his descendants also received the legates of 
the Roman pontiffs with due honour and were fraternally 
united. with other Catholic communities, even after the 
Church of Constantinople was separated by the lamentable 
schism. 

It follows that the action of the metropolitan Isidore of Kiev 
and the Russias was in harmony with the most ancient tradi- 
tions of the Ruthenian Church when, in 1439, at the cecumeni- 
cal council of Florence he signed the decree which solemnly 
united the Greek to the Latin Church. Nevertheless upon 
his return from the council, although he was joyfully welcomed 
at Kiev, his titular see, shortly afterwards at Moscow he was 
cast into prison and compelled to take to flight and leave 
the country. 

However, although it might well have been totally blotted 
out on account of the sorry conditions of the period, the 
memory of this happy union of the Ruthenians with the 
Apostolic See was not wholly lost with the passage of time. 
For example in 1458 Gregory Mammas, patriarch of Con- 
stantinople, in this holy city, consecrated a certain Gregory 
as metropolitan of the Ruthenians, who were then subject 
to the grand duke of Lithuania; and-again, more than one 
of the successors of this metropolitan strove to restore the 
bond of unity with the Roman Church, although adverse 
circumstances did not permit the solemn public promulgation 
of union. 

Towards the end of the sixteenth century, however, it 
became daily more obvious that there was no hope of achieving 
the desired renewal and reform of the Ruthenian Church, 
which was then borne down by grave abuses, except by 
restoring union with the Apostolic See. Even dissident his- 
torians describe and freely admit the wretched state this 
Church was then in. In 1585 the Ruthenian nobles, meeting 
together in Warsaw, asserted, in the course of a sharp and 
vivid exposition to the metropolitan of their grievances, 
that their Church was plagued by greater evils than had ever 
previously existed or could ever be in the future. These 
nobles did not hesitate to arraign the metropolitan himself, 
the bishops and the superiors of monasteries, bringing serious 
charges against them. The mere fact that laymen should 
thus rise up against the hierarchy made it evident that eccle- 
siastical discipline was not a little relaxed. 

It is not surprising therefore that the bishops. themselves, 
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after vainly trying various remedies, concluded that the 
only hope for the Ruthenian Church lay in bringing about its 
return to Catholic unity. At that time the most powerful 
man among the Ruthenians was prince Constantine Ostrozhsky 
and he was in favour of this return, but only on condition 
that the whole Eastern Church should come to an agreement 
with the Western; later, when he saw that the plan was not 
going to be carried out in the way he desired, he became a 
violent opponent of the restoration of unity. None the less, 
on znd December 1594, the metropolitan and six bishops, 
after taking counsel together, published a joint declaration 
in which they proclaimed themselves ready to promote agree- 
ment and the long desired union. We have come to this 
determination, they wrote, “from the consideration, full of 
sadness for us, of how great are the hindrances men find in 
the way of salvation in the absence of this union of the 
Churches of God. From the time of Christ our Saviour and 
his holy apostles, as the canons and councils make clear, 
our predecessors long continued in this union; they acknow- 
ledged one supreme pastor and first bishop in the Church 
of God on earth, no other than the holy pope of Rome, and 
obeyed him in all things. While this state of affairs remained 
in its vigour there was ever order in the Church of God and 
increase of divine worship.”’! ) 

However, long and difficult negotiations were necessary 
before they could give effect to this praiseworthy determina- 
tion. A new declaration of the same kind was first issued in the 
name of all the bishops on 22nd June 1595, and at length 
towards the end of September such progress had been made 
that Cyril Terletski, bishop of Lutsk, and Hypatius Pociei, 
bishop of Vladimir were able to set out for Rome as repre- 
sentatives of all the rest of the bishops. They took with 
them on this journey a document setting out the conditions 
on which all the Ruthenian bishops were ready to embrace 
the unity of the Church. Our predecessor Clement VIII 
received them very benevolently and committed the document 
they had brought to a committee of cardinals for careful 
examination and approval. Discussions of the whole matter 
began at once and finally reached the desired happy result. 
On 23rd December 1595 the emissaries were admitted to the 
presence of the superme pontiff; they read the declaration 
of all the bishops before the illustrious assembly and then 

1 Baronius : Annales, VII, Rome 1596, App. p. 681. 
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in their own name and that of the other bishops made a solemn 
profession of faith and promised due obedience and respect. 

On the same day our predecessor Clement VIII joyfully 
communicated the news of this happy event to the world by 
the Apostolic constitution Magnus Dominus et laudabilis nimis.' 
How great was the joy and goodwill with which the Roman 
Church welcomed the Ruthenian people on their reception into 
the unity of the fold may be seen also from the Apostolic 
Letter Benedictus sit Pastor, issued on 7th February 1596, 
in which the supreme pontiff informed the metropolitan and 
the other Ruthenian bishops of the happy establishment of 
the union of their whole Church with the Apostolic See. 
In this letter the Roman pontiff briefly set forth what had 
been done in the matter at Rome; he gratefully extolled the 
work they had by God’s mercy at length undertaken, and then 
decreed that the legitimate uses and rites of the Ruthenian 
Church could be preserved inviolate. “‘ In the same manner 
as the council of Florence permitted, we too permit you to 
retain your rites and ceremonies, which in no way injure the 
integrity of the Catholic faith or our union.”? He goes on 
to say that he has asked the king of Poland to extend the 
protection of his patronage to the bishops and all apper- 
taining to them, and also to pay them the fullest honour 
and, as they desired, to admit them to the senate of the king- 
dom. Finally he fraternally exhorts the bishops to meet as 
soon as possible in a full provincial council to ratify and 
confirm the union of the Ruthenians with the Catholic Church. 

This council was held at Brest. There were present, 
besides all the Ruthenian bishops, many other ecclesiastics 
and representatives of the king, the Latin bishops of Lvov, 
Lutsk and Chelm as papal legates. The bishops of Lvov 
and Przemysl unhappily withdrew the consent they had 
previously given, but in spite of this on 8th October 1596 
the union of the Ruthenian community with the Catholic 
Church was happily confirmed and proclaimed. It was the 
general hope that this union and association, which answered 
so perfectly the needs of the Ruthenian people, would be 
abundantly fruitful of good. 

However, “‘an enemy came and scattered tares among the 
wheat ” ;? whether the cause was the greed of some of the 
nobles, or political quarrels, or that the previous instruction 


1A, Theiner : Vetera Monumenia Poloniae et Lithuaniae, II, Pp. 240 sqq. 
2A. Theiner, loc, cit. p. 251. 3 Matthew xili, 25. 
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and preparation of clergy and people in the matter had been 
neglected, there followed sharp conflicts and protracted 
calamities, so that there was cause to fear that the work so 
happily begun would be utterly destroyed. 

That this did not befall at the very outset on account of 
calumnies and dissensions, in which not only the dissident 
brethren but also some Catholics took part, was chiefly due 
to the metropolitans Hypatius Pociei and Joseph Velamin 
Rutsky. They were indefatigable in their efforts to protect 
and promote the cause of the union; in particular they 
brought it about that priests and the members of monasteries 
should conform to ecclesiastical law and the requirements 
of good morals, and that all the faithful should be instructed 
in the virtuous ordinances of the true faith. 

This work of conciliation was consecrated not many years 
later by the blood of martyrdom. Josaphat Kuntzevitch, 
archbishop of Polotsk and Vitebsk, was famed for his holiness 
of life and apostolic zeal, and was an intrepid champion of 
Catholic unity. He was hunted down with bitter hatred 
and murderous intent by the schismatics and on 12th Novem- 
ber 1623 he was inhumanly wounded and slain with a halberd. 
But the hallowed blood of this martyr too became in a manner 
the seed of the Church, for all the parricides save one, repenting 
of their deed, renounced schism and execrated their crime 
before they were put to death. It may also be attributed 
to the prayers of the holy martyr that Melety Smotritzky, 
who had been the bitter rival of Josaphat for possession of the 
see of Polotsk, returned to the Catholic faith in 1627 and, 
after a period of vacillation, for the rest of his life stoutly 
defended the return of the Ruthenians to the Catholic Church. 

None the less the difficulties of every kind hindering recon- 
ciliation increased from year to year. The most serious of 
these was that the kings of Poland, who at first were regarded 
as patrons and promoters of the scheme, were now compelled 
by the fear of their foreign foes and by domestic factions to 
make ever greater concessions to those, and there were not 
wanting some, who hated Catholic unity. The result was 
that in a short time, as the Ruthenian bishops themselves 
confessed, this holy cause was left with no other protection 
to rely upon but that of the Roman pontiffs. They for their 
part supported the Ruthenian Church by affectionate letters, 
such helps as they could supply, and particularly by means of 
the Apostolic Nuncio in Poland. 
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The sadder the times became, the more the prudence of 
the Ruthenian bishops was made manifest ; they made every 
effort to instruct the uncultivated populace in Christian doc- 
trine, to raise the insufficiently instructed clergy to a higher 
degree of learning in sacred doctrine, and to imbue monks 
whose observance had become slack with a new zeal for dis- 
cipline and spirit of holiness. They did not lose heart even 
in 1632, when a great part of the goods of the Church was 
handed over to the recently established hierarchy of their 
dissident brethren and when it was decreed in the treaty 
between the Cossacks and the Polish king that the union 
of the Ruthenians with the Apostolic See was to be destroyed ; 
on the contrary, they continued with tenacious constancy to 
defend the flocks entrusted to them. 

But God does not permit his people to be tried by excessive 
affliction and at length, after the peace of Andrussovia in 
1667, he bade more peaceful days dawn for this people after 
so many trials and perils. The peace thus obtained resulted 
daily in greater blessings for our holy religion. In fact 
Christian faith and Christian morals so flourished that in the 
two epatchies which in 1596 had unhappily remained separated 
from unity opinion every day grew more favourable to a 
return to the Catholic fold. Thus it happily came about that 
in 1691 the eparchy of Przemysl, and in 1700 that of Lvov 
were united to the Apostolic See, and so, that almost the whole 
of the Ruthenian people then inhabiting Poland were in 
enjoyment of Catholic unity. All prospered more from day 
to day, to the great gain of Christianity, and so in 1720 the 
metropolitan and the rest of the bishops of the Ruthenian 
Church met in council at Zamosc to provide to the best of 
their ability by common counsel for the growing needs of 
the faithful; from the decrees of this council—confirmed by 
our predecessor Benedict XIII in the Apostolic Constitution 
Apostolatus officium of 19th July 1724—no small benefit resulted 
to the Ruthenian community. 

However it came about by the inscrutable will of God that 
towards the end of the century this community was harassed 
by many persecutions and vexations, and after the partition 
of Poland these became ever harder and more bitter in the 
areas which were annexed to the Russian Empire. After 
the death of Alexander I the rash policy was deliberately 
adopted of entirely breaking the union of the Ruthenians 
with the Roman Church. Already most of their eparchies 
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had been almost cut off from any intercourse with the Apostolic 
See. Soon bishops were chosen who were imbued and 
inspired with zeal for schism, and so would become the 
lackeys and applauders of the civil power. In the seminary 
of Vilna, founded by the tsar Alexander I, teaching hostile 
to the Roman pontiffs was imparted to the clergy of both 
rites. The Basilian Order, whose members had always been 
a great support to the Catholic Church of the Eastern rite, 
was deprived of its own government and administration, 
and its monks and monasteries were entirely subjected to the 
consistories of the eparchies. Then the priests of the Latin 
tite were prohibited under grave penalties from administering 
the sacraments or other religious helps to the Ruthenians. 
Finally, alas, in 1839 the union of the Ruthenian Church 
with the dissident Russian Church was solemnly proclaimed. 

It is impossible to describe the miseries, perils and hardships 
with which the most noble nation of the Ruthenians was 
afflicted at that time, for no other crime or guilt but that of 
ctying out against the wrong done it and striving to retain 
its faith, when it had been driven by force and fraud into 
schism. 

Justly and rightly, therefore, our predecessor Gregory XVI 
deplored and lamented this deed, and denounced its shameful- 
ness to the whole Catholic world, in his allocution of 22nd 
November 1839. But his solemn protest and reprobation 
went unheard ; the Catholic Church had to lament the tearing 
by iniquitous violence from her motherly embrace of these 
her sons. Moreover not many years later the eparchy of 
Chelm, belonging to the Polish kingdom united to Russia, 
suffered the same wretched fate. Those of the faithful who 
would not depart from the true faith, and dutifully and 
undauntedly resisted the union with the dissident Church 
imposed in 1875, were shamefully punished with fines and 
floggings and exile. 

On the other hand, during this same period the Ruthenians 
enjoyed peace and tranquillity in the eparchies of Lvov and 
Przemysl, which had been united to the empire of Austria at 
the partition of Poland. In 1807 the metropolitan title of 
Halicz was restored there and permanently attached to the 
archdiocese of Lvov. ‘This province flourished so much that 
two of its metropolitans, Michael Levitsky (1816—58) and 
Sylvester Sembratovitch (1882—98), who both displayed 
gteat prudence and zeal in their rule, were honoured for their 
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personal qualities and notable merits with the Roman purple, 
and appointed to the supreme senate of the Church. More- 
over, since the number of Catholics was ever increasing, our 
predecessor Leo XIII formally erected a new eparchy, that of 
Stanislavov in 1885. Six years later the prosperity of the 
Galician Church was consolidated in an extraordinary manner 
when all the bishops with the legate of the supreme pontiff 
and many other clergy met at Lvoy to hold there a provincial 
council and issue opportune liturgical and disciplinary 
regulations. 

At the end of the nineteenth and the beginning of the 
twentieth century economic conditions led to the emigration 
of many Ruthenians from Galicia to the U.S.A., Canada and 
South America. Our predecessor Pius X was therefore 
fearful that these beloved sons, not knowing the language 
of the place and unaccustomed to Latin rites, might be caught 
by the fallacies of heretics and schismatics, or might be 
ensnated by doubt and error and miserably abandon all 
religion. In 1907, therefore, he appointed a bishop with 
special faculties for them. Later on, since the number and 
the needs of these Catholics were increasing, a special ordinary 
bishop was appointed for Galician Catholics in the U.S.A., 
and another in Canada, besides the ordinary bishop for the 
faithful of this rite who had emigrated from the Podkarpatska 
Rus, Hungary or Jugoslavia. Since then, both the Sacred 
Congregation of Propaganda and that of the Eastern Church 
have issued opportune and appropriate decrees regulating 
the ecclesiastical affairs of the Ruthenians in these jurisdictions 
and in the South American countries. 

It is not, therefore, surprising that the Catholic Ruthenian 
community has more than once desired, when opportunity 
offered, to give public expression to its gratitude for so many 
benefits and to its attachment to the Roman pontiffs. A 
notable instance occurred in 1895, the third centenary of 
the happy union of their fathers with the Apostolic See achieved 
at Rome and confirmed at Brest. Not only was the happy 
event recalled with appropriate celebrations in every part 
of Galicia, but a most distinguished delegation of the metro- 
politan and bishops was sent to Rome to express the love 
of the Ruthenian Church for the chief bishop, the successor 
of St. Peter, and to offer him their respect, reverence and 
obedience. Receiving this delegation with due honours, 
our predecessor Leo XIII addressed them with fatherly joy 
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and benevolence, and he extolled the union of the Ruthenians 
with the Apostolic See as the salutary source of true light, 
unshakable peace and supernatural fruit to all those who 
sincerely held fast to it. ‘ 
In our own days the benefits which the Roman pontiffs 
have bestowed on this beloved people have been no less. 
Especially when the first world war devastated those regions 
and during the following years they left nothing undone 
which could bring any help or solace to the Ruthenian com- 
munity. When the difficulties which oppressed this Catholic 
community had, by God’s help, been overcome, it was seen 
to respond with a ready and active will to the indefatigable 
zeal of its bishops and the labour of the rest of the clergy, 
their fellow-workers. Then, alas, came the second war and, 
as is well known, it was much more grievous and harmful to 
the Ruthenian hierarchy and their faithful flock. But, before 
we proceed to a brief account of the present hardships and 
miseries which this Church is suffering to the grave peril 
of its very existence, we will add some fuller and clearer 
account of the great and high blessings brought to the 
Ruthenian Church and people by the union happily concluded 
three hundred and fifty years ago. 


i; 


For indeed, after summarily and hastily outlining the history 
of this most auspicious union and seeing its vicissitudes, 
sometimes happy, sometimes very sad, we are faced ‘with 
the question: what benefit was this union to the Ruthenian 
people and their Church? What profit and advantage did 
they receive from this Apostolic See and the Roman pontiffs ? 
We shall be performing an opportune and useful service in 
duly answering this question, ‘especially because there are 
not wanting some who hate and bitterly repudiate this union 
of Brest. . 

In the first place it must be noted that our predecessors 
have always shown the greatest zeal in protecting and pre-' 
setving the lawful rites of the Ruthenians. For when the: 
bishops, through the bishops of Vladimir and Lutsk who’ 
were sent to Rome on this business, asked “‘ that His Holiness, ’ 
for himself and his successors, who were never to make any, 
change in this matter, would deign to preserve and confirm’ 
to the Eastern Church its administration of the sacraments, 
its rites and ceremonies, inviolate and entire, as in use at' the 
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time of the union.”! Clement VUI graciously acceded to 
their petition, and prescribed that no alteration was to be 
made in these matters. Not even the use of the new Gregorian 
calendar was afterwards imposed on them, although it seemed 
at first that the Ruthenians ought to employ it while retaining 
the liturgical calendar of the Eastern rite; so that even now 
the Julian calendar can remain in force among them. 

Furthermore, our same predecessor by a letter of 23rd 
February 1596 conceded that the election of those who had 
been duly nominated as suffragan bishops of the Ruthenians 
should be confirmed by the metropolitan, as was proposed 
in the pact of reconciliation, and in accordance with the 
ancient discipline of the Eastern Church. Others of our 
predecessors permitted the metropolitans to establish schools 
in any part of Russia and freely and lawfully to commit them 
to any directors and teachers they pleased. They also decreed 
that the Ruthenians should not be at a disadvantage compared 
with the rest of Catholics as regards the distribution of spiritual 
favours; they wished them to share with the rest of the 
faithful in all grants of indulgences, on condition that they 
should also fulfil the necessary conditions. Paul V extended — 
to all those who attended the schools established by the 
metropolitans the special spiritual privileges granted by the 
Roman pontiffs to members of the sodalities of the Blessed 
Virgin established in the churches of the Society of Jesus ; 
and Urban VIII granted to all who made retreats with the 
Basilian monks the same indulgences as had been bestowed 
on the clerks regular of the Society of Jesus. 

From all this it is evident that our predecessors have always 
shown the same fatherly love to the Ruthenians as to the 
Catholics of the Latin rite. They have also considered it 
most important to defend the rights and privileges of their 
hierarchy. When many Latins asserted that the Ruthenian 
rite was of inferior standing, and some Latin bishops even 
declared that the Ruthenian prelates did not enjoy full episcopal 
rights and functions but were subject to them, this Apostolic 
See rejected these unjust and fanciful opinions; on 28th 
September 1643 a decree was published to the following 
effect : ‘‘ Cardinal Pamphili reported divers decrees of the 
special Congregation for the united Ruthenians and His 
Holiness approved the decree of the same special Congregation 
of the preceding rst August, that the Ruthenian bishops in 

1 Theiner : loc. cit. p. 237. 


The Encyclical on the Ruthenians . 301 


union were bishops, and were to be so called and regarded. 
He approved the decree of the same Congregation that the 
Ruthenian bishops should be able to erect schools in their 
dioceses for the instruction of their youth in letters and sciences, 
and that the Ruthenian ecclesiastics enjoyed the privileges 
ori, canonis, immunitatis, libertatis, which the priests of the 
Latin Church enjoy.”! 

The tireless and solicitous care of the Roman pontiffs for 
the preservation and protection of the Ruthenian rites is best 
seen from the course of the long drawn out question of the 
change of rite. Although, for special reasons which were 
utterly alien to their will, they could not through a long period 
impose on the laity an absolute prohibition of this change, 
none the less their repeated efforts to establish that prohibition, 
and their exhortations to the Latin bishops and priests, 

clearly show how much our predecessors had this matter at 
heart. In the actual decree which in 1595 happily established 
the union of the Ruthenians with the Apostolic See there is 
no clear and open prohibition of going over from the Eastern 
to the Latin rite. None the less, what the mind of the Apos- 
tolic See then already was is shown by the letter sent in 1608 
by the general of the Society of Jesus to his subjects in Poland. 
He tells them that those who had never belonged to the Latin 
rite could not embrace it after the reconciliation, ‘‘ because 
it was the precept of the Church, and was specially laid down 
in the documents of the union under Clement VIII that 
everyone should remain in the rite of his own Church.’”? 

But, as complaints became more and more frequent that 
young Ruthenian nobles were adopting the Latin rite, the 
Sacred Congtegation of Propaganda by a decree of 7th 
February 1624 ordered that “ in future it should not be lawful 
for any of the united Ruthenians, whether lay folk or eccle- 
siastics, secular or regular, and especially monks of St. Basil 
the Great, to go over to the Latin rite, for any reason, however 
urgent, without the special permission of the Apostolic See.’” 

However, when king Sigismund III of Poland petitioned 
that this prohibition should not be absolutely enforced—he 
wished it to apply only to ecclesiastics—our predecessor 
Urban VIII could not but assent to this most illustrious 
supporter of Catholic unity. The Apostolic See therefore 
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poz, 

endeavoured to obtain by advice and admonition what, for 

special reasons, was not enjoined by law, and there are many 
roofs of this. 

' Thus already in the preamble of the decree of 7th July 1624, 
by which the adoption of the Latin rite was forbidden only 
to the clergy, it was laid down that priests of the Latin rite 
were to be warned not, when hearing confessions, to encour- 
age the lay faithful to adopt it. Warnings to the same effect 
wete repeated again and again, and the Apostolic Nuncios 
in Poland by order of the supreme pontiffs made every effort 
that they should have the desired result. That the mind and 
judgment of the Apostolic See on this subject did not change 
even in later times is shown by the letter of our predecessor 
Benedict XIV to the bishops of Lvov and Przemysl in 1751 
in which inter alia this is found: “ Your letter written on 
17th July has reached us; in it you justly complain of 
Ruthenians going over from the Greek to the Latin rite, 
whereas you ate well aware, venerable brethren, that our 
predecessors have detested and we detest these changes of 
rite, since we very much desire the preservation and not the 
destruction of the Greek rite.”! The same pontiff therefore 
promised that he would remove all hindrances in the matter 
and would finally prohibit such going over to the Latin rite 
in a solemn decree. However, the adverse circumstances 
and conditions of the times did not permit that his wishes 
and promises should have their desired outcome. 

‘But the Roman pontiffs Clement XIV and Pius VII decreed 
that Catholics of the Ruthenian rite living in Russia could 
not change over to the Latin rite; and then at length, in 
the agreement styled Concordia entered into by the Latin and 
Ruthenian bishops under the auspices of the congregation for 
the promotion of the faith in 1863, it was laid down that this 
prohibition bound all Ruthenians. 

_ From this brief historical summary it is easily seen with 
what care the Apostolic See has watched over the integral 
preservation of the Ruthenian rite, both as regards the com- 
munity as a whole and as regards individuals. However, no 
one will be surprised if it has permitted or temporarily ap- 
proved some minor changes on account of the special circum- 
stances of the times, provided always that the chief and 
essential rites remained whole and entire. Thus, for example, 
it has permitted no changes to be made in the rites of the 
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liturgy, save the few decteed by the Ruthenian bishops them- 
selves in the council of Zamosc. 

However, ostensibly for the protection of the complete 
integrity of their rite but in reality so that the unlearned 
people might more easily fall off from the Catholic faith, 
some crafty promoters of schism endeavoured to reintroduce 
old customs, already in part obsolete. The Roman pontiff, 
therefore, as in duty bound, openly denounced their clever 
and hidden machinations and decreed that “‘ without con- 
sulting the Apostolic See no innovation was to be made in 
the rites of the liturgy, even on the grounds of restoring 
‘ceremonies thought to be more in conformity with liturgies 
approved by the same See, but only for very grave teason 
and by the authority of the Apostolic See.””! 

For the rest, far from its being the mind of the Apostolic 
See to damage the integrity or hinder the ‘preservation of this 
ritt, it rather caused the Ruthenian Church to cherish most 
religiously the traditions in liturgical matters handed down 
from antiquity. An outstanding sign of this zealous favour 
towards the Ruthenian rite may be seen in the new Roman 
edition of its liturgical books begun in our pontificate and 
already in part happily accomplished. In this edition the 
Apostolic See, gladly assenting to the wishes of the Ruthenian 
bishops, has endeavoured to restore their liturgical rites in 
accordance with their venerated ancient traditions. 

There now comes to our mind another benefit which the 
Ruthenian community certainly derived from this union with 
the Apostolic See. Through this unity this most noble 
people was joined to the Catholic Church, by whose life 
accordingly it lives, by whose truth it is enlightened, in whose 
grace it shares. From this proceed streams from the heavenly 
fountain which so penetrate and permeate all things that the 
most beautiful flowers of all virtues and an abundance of 
salutary fruit are brought forth. 

Before the return to unity our dissident brethren themselves 
lamented that our holy religion was in a ruinous state in those 
regions, that the vice of simony everywhere prevailed in 
the choice of bishops and other sacred ministers, that Church 
goods were dissipated, the morals of monks corrupt, the 
discipline of monasteries in decay, and even the bond of 
obedience between the faithful and their pastors every day 
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further weakened and imperilled. But, on the contrary, after 
the establishment of unity, by the inspiration and help of God, | 
the state of affairs gradually improved. How great was the | 
strength of mind and constancy needed by the bishops to | 
restore Church discipline everywhere, especially in the early | 
days, so troubled by every kind of disturbance and opposition ! | 
What persevering work and patient labour they had to devote | 
to raising up a clergy of the highest moral standard; to | 
consoling the flocks committed to them, harassed by such harsh 
circumstances; and finally to sustaining and strengthening | 
in evety way those whose faith was wavering and faltering ! - 
None the less, contrary to all human calculation, not only did | 
this auspicious union triumphantly overcome all the contrary — 
storms, but it emerged from its victorious battle with increased 
vitality and strength. Thus it came about that it was not | 
by the sword or the scourge, not by promises or threats, 
but by an outstanding example of religious life and a kind 
of manifest display of divine grace, that the Catholic Ruthenians 
finally brought the dissident eparchies of Lvov and Przemysl 
to enter the one fold. 

When at last peace and tranquillity were restored, especially 
in the eighteenth century, the flourishing state of the Ruthenian 
Church manifested itself even externally. Witnesses to this 
are the great monuments of this period, the chief church of 
the city of Lvov, dedicated to St. George, and the churches 
and monasteries built at Polshayev, Torokan, Zhirovitse and 
elsewhere. 

It seems useful to make a brief reference here to the Basilian 
monks, who in all these matters have deserved so well, so 
excellently, by their great and zealous work. After their 
monasteries under the influence of Velamin Rutsky had been 
brought back to a better and holier state and formed into 
a congregation, many of their members gave such an example 
of piety, learning and apostolic zeal that they became the 
leaders and teachers of religious living to the Christian people. 
In the schools which they opened they not only imparted to 
youths, often of outstanding ability, an excellent education 
in divine and human knowledge, but communicated to them 
their own solid virtue, so that they were in no way 
surpassed by those educated in the Latin schools. Our 
dissident brethren clearly perceived this, since many of them 

ladly left home and country to betake themselves to these 
Panes of learning and share in their attractions and advantages. 
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In more recent times the Ruthenian community has benefited 
no less from its union with the Apostolic See. This may 
easily be seen by a consideration of the state of the Galician 
Church as it was before the ruin and devastation wrought 
by this savage war. In this province the faithful numbered 
about 3,600,000, the priests 2,275, and places of worship or 
parishes 2,226. Besides this, outside Galicia but springing 
from it, there were many Catholic Ruthenians, especially in 
America—they may be estimated at 400,000 or 500,000. 
Thus the number of the faithful was perhaps greater than 
at any time in their history, and in every eparchy they showed 
a correspondingly outstanding zeal for virtue, piety and 
religious living. In the seminaries of the eparchies students 
were duly and diligently educated in preparation for the 
sacred ministry. The Christian faithful, participating with 
great love and reverence in divine worship according to their 
own rite, brought forth abundantly the goodly fruit of religion. 

While cursorily and briefly recalling the flourishing state 
of the Ruthenian Church, we cannot pass over in silence 
the illustrious metropolitan Andrew Szepticky. For nearly 
forty-five years he laboured with tireless assiduity, making 
himself most acceptable to his flock on more than one account 
besides what concerned their spiritual profit. In the course 
of his episcopate a theological society was founded to encour- 
age the clergy in a deeper and more fruitful study of the 
sacred science ; an ecclesiastical academy was erected in Lvov 
in which Ruthenian youths of superior intellectual gifts 
could apply themselves to philosophy, theology and other 
higher studies in the manner customary in universities ; every 
kind of literary production, books, newspapers and reviews, 
greatly increased and won a good reputation even among 
foreign nations. Besides all this, sacred art was cultivated 
in accordance with the tradition of the nation and its par- 
ticular genius; a museum and other homes of art were 
equipped with outstanding works of antiquity, and finally, a 
number of institutions were begun and developed to meet 
the needs of the poorer classes of citizens and to assist the 
indigent. 

We must mention, too, the outstanding merits of the 
religious societies both of men and women, whose work in 
these matters brought too great spiritual profit. We will 
speak first of the monasteries of Basilian monks and nuns. 
In the time of the emperor Joseph II of Austria they had 
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suffered great harm from the invasion of the civil power 
into their affairs, but later, in 1882 and the following years, 
they were restored to their glory by the reform of Dobromil, 
as it is called; they join an ardent apostolic zeal to the love 
of the life of seclusion and the inspiration from on high 
which they draw from the rules and example of their holy 
founder. To these old monastic communities have been 
added equally praiseworthy new religious societies of men 
and women; such ate the Order of Studites, whose monks 
devote themselves above all to heavenly contemplation and 
works of holy penance, and the religious congregation of the 
Holy Redeemer, of the Ruthenian rite, whose members work 
most fruitfully both in Galicia and in Canada. Finally, 
there ate many institutes of religious women—the Servants of 
Mary Immaculate, the Myrrhbearers (Myrophorae), the 
Sisters of St. Joseph, of St. Josaphat, of the Holy Family, of 
St. Vincent de Paul—who work for the education of girls 
and undertake the care of the sick. 

Mention must also be made here of the college dedicated 
to St. Josaphat, erected on the Janiculum and munificently 
endowed by our predecessor Pius XI. Selected young men 
had for centuries been prepared for the priesthood in the 
Pontifical College of the Greeks, and then in 1897 another of 
our predecessors, Leo XIII, established a special college 
at Rome for young Ruthenians divinely called to the priest- 
hood. Finally, as we have said, since this building had 
become inadequate for the increasing number of students, our 
immediate predecessor, conformably to his special love for 
the Ruthenian people, built it new and larger premises, so 
that in them candidates for the priesthood should be instructed 
and formed in sacred learning and the special discipline of 
their rite, and should happily grow in reverence, obedience 
and love towards the Vicar of Jesus Christ, for the future 
welfare of the Ruthenian Church. 

The Ruthenian community received another not less 
important ornament and benefit from its union with the 
Apostolic See in being graced with a noble company of 
confessors and martyrs. To preserve their faith unimpaired 
and to maintain their zealous loyalty to the Roman pontiffs, 
these did not hesitate to endure evety kind of labour and 
hardship, or even to go gladly to their death, in the spirit 
of that maxim of the Divine Redeemer: “‘ Blessed are you, 
when men hate you and cast you off and revile you, when 
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they reject your name as something evil, for the Son of Man’s 
sake. When that day comes, rejoice and exult over it; for 
behold, a rich reward awaits you in heaven.” 

The first of their number to come to our mind is the holy 
pontiff Josaphat Kuntzevitch, whose unconquerable fortitude 
we have briefly praised above. When he was mutderously 
sought out by abandoned enemies of the Catholic name, he 
freely offered himself to the murderers, and gave himself as 
a victim to bring about as soon as possible the return of his 
dissident brethren. He was the outstanding martyr for 
Catholic faith and unity at that period, but not the only 
one; not a few both of the clergy and the laity received 
the same palm of victory after him; some were slain with 
the sword, some atrociously flogged to death, some drowned 
in the Dnieper, so passing from their triumph over death 
to heaven. 

Not much later, in the middle of the seventeenth century, 
the Cossacks openly took up arms against Poland. Then the 
hatred of those who opposed religious unity became ever 
stronger and more violent; they were convinced that the 
introduction of this union was the cause of all the calamities 
and evils that had befallen them; they were determined 
therefore to use every way and means to cast it down and 
destroy it. There resulted almost innumerable wrongs to 
the Catholic Church of the Ruthenians; many churches 
wete profaned, pillaged, demolished, and their furnishings 
and property destroyed. Not a few of the clergy and a great 
number of the faithful were severely flogged, terribly tor- 
tuted, most cruelly done to death. Even the bishops them- 
selves were despoiled of their goods, ejected from their sees 
and forced to flee. However, even amid the raging of 
this storm, their spirit did not fail; they did everything 
possible for the protection and safe-keeping of the flocks 
entrusted to them, and, more than that, in their dire straits 
they exerted every effort, by prayer and argument and labour, 
to bring the whole Russian Church with the tsar Alexis into 
the unity of the fold. 

Besides all this a new and no less bitter persecution of 
Catholicism was begun a few yeats before the partition of 
Poland. At the time when the troops of the Russian emperor 
had invaded Poland many churches of the Ruthenian rite 
were taken away from the Catholics by force of arms; the 
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priests who refused to abjure their faith were put in chains, 
insulted, scourged and cast into prison, where they suffered 
ctuelly from hunger, thirst and cold. 

Not inferior to these in constancy and fortitude were the 
clergy who, about the year 1839, suffered the loss of their 
goods and even of their liberty, rather than abandon their 
religious duties. Among these we wish to recall in a special 
way the well-known priest, Joseph Ancewski, who was kept 
in harsh confinement in the monastery of Suzdal for thirty- 
two years, attaining the reward of his singular steadfastness 
in 1877, when he died a most holy death. We recall also 
the one hundred and sixty priests, who for open profession 
of the Catholic faith were torn away from their families, which 
were left in wretchedness, were transported into the interior 
of Russia and imprisoned in monasteries, but could not be 
turned from their holy resolve by hunger or any other afHiction. 

Equally conspicuous for fortitude were the many, both 
clergy and laity, of the eparchy of Chelm, who with uncon- 
querable courage resisted the persecutors of the Catholic 
faith. For example, when troops came to seize their church 
and hand it over to the schismatics, the inhabitants of Pratolin 
did not resist force by force, but, unarmed, put their crowded 
bodies in the way of their attackers like a living wall; some 
were wounded and savagely ill-treated, some suffered long 
imprisonment or were deported to the icy regions of Siberia, 
some, finally, were put to the sword and shed their blood 
for Christ. The cause of those who sealed their Catholic 
faith by death has been begun in their eparchy, and so there 
is hope that at length it may be permitted to number them 
among the blessed. These iniquitous crimes were not, how- 
ever, perpetrated in only one place, but in many cities, towns 
and villages. First, all the churches of the Catholics were 
handed over to the followers of schism, all the clergy driven 
from their places and forced to leave unguarded the flock 
committed to them. Then the faithful, with no account taken 
of their own wishes, were enrolled in the dissident Church. 
However, although orphaned of their pastors and deprived 
of the offices and helps of their religion, they made supreme 
efforts to hold fast to their faith. Thus it was that later when 
members of the Society of Jesus secretly went to them, in 
disguise and at the peril of their lives, to instruct, to exhort 
and to comfort them, they welcomed them with the greatest 
joy and devotion. 
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But a wonderful and happy spectacle was to be seen in the 
Ruthenian districts in 1905, when liberty to profess any 
religion was to some extent granted. Innumerable Catholics 
came forth from their retreats into open day. They had 
no priests of their own Eastern rite, so they went in a body, 
singing their thanks and praise to God, with the standard 
of the cross carried on high and their sacred pictures publicly 
exposed for veneration, to the churches of the Latin rite, 
entry to which had previously been prohibited to them 
under severe penalties. There they begged the lawful minis- 
ters of the Church to open their doors to them, receive their 
profession of faith and enrol them again among the Catholics. 
In this way in a short time 200,000 faithful were duly received 
back into the Church. 

However, even in more recent times the bishops and priests 
and their faithful flocks have needed fortitude and constancy 
of spirit to retain their Catholic faith, protect the Church 
and defend its sacred liberty. Among them we must recall 
here, with special honour, the metropolitan Andrew Szepticky. 
During the first European war, when Galicia was occupied 
by Russian armies, he was expelled from his see and deported 
to a monastery, where he was for a time at least kept in prison ; 
he had no greater desire than to testify to his great veneration 
for the Apostolic See, and even, sustained by God’s grace, 
gladly to suffer martyrdom for his flock, for whose welfare 
he had already long spent his strength and solicitude. 


ARTE 


We have now seen, from the brief historical relation of events 
in this letter, how many and how great were the benefits and 
blessings brought to the Ruthenian people by its union with 
the Catholic Church. This is not, indeed, to be wondered 
at ; for if “it was God’s good pleasure to let all completeness 
dwell” in Christ,! no one can enjoy this completeness who is 
separated from the Church which “is his body.”? As our 
predecessor Pelagius II asserts, “whoever is not in the peace 
and unity of the Church will not be able to possess God.” 
We have seen, too, that this beloved Ruthenian people has had 
to suffer great hardships, perils and vexations in defending to 
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the best of its power its Catholic unity, but from these Divine 
Providence has freed it again and again and restored peace 
to it. 

But now, with the greatest fatherly anguish of heart, we 
see a new and terrible storm threatening this Church. The 
information which reaches us is scanty, but is sufficient to cause 
solicitude and fill us with anxiety. It is the anniversary of 
the day three hundred and fifty years ago, when this ancient 
community of Christians was happily united to the supreme 
pastor, the successor of St. Peter; but this same day has 
become for us “‘a day of tribulation and distress, a day of 
calamity and misery, a day of darkness and obscurity, a day 
of clouds and whirlwinds.””! 

For we have learnt with great grief that, in those territories 
which have recently been made over to the sway of Russia, - 
our dear brethren and sons of the Ruthenian people are in 
dire straits in consequence of their fidelity to the Apostolic 
Sée; every means are being employed to take them away 
from the bosom of their mother, the Church, and to induce 
them, against their will and against their known religious 
duty, to enter the communion of the dissidents. Thus it is 
reported that the clergy of the Ruthenian rite have complained 
in a letter to the civil government that in the Western Ukraine, 
as it is called today, their Church has been placed in an ex- 
tremely difficult position; all its bishops and many of its 
priests have been arrested; and at the same time it has been 
prohibited that anyone should take up the government of 
the same Ruthenian Church. 

We are well aware that this harsh and severe treatment is 
speciously attributed to Bete reasons. But this is no new 
procedure used today for the first time; very often in the 
course of the centuries the enemies of the Church have hesi- 
tated to make public profession of their opposition to the 
Catholic faith and to attack it openly ; they brought cunning 
and subtle allegations that Catholics were plotting against 
the State. In the very same way the Jews accused the Divine 
Redeemer himself before the Roman governor, saying “ We 
have discovered that this man is subverting the loyalty of our 
people, forbids the payment of tribute to Caesar.”2 But 
facts and events themselves plainly manifest, and show in its 
true light, what was and is the real cause of this savagery. 
For, as is well known, the patriarch Alexis, recently elected 
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by the dissident bishops of Russia, openly exalts and preaches 
defection from the Catholic Church in a letter lately addressed 
to the Ruthenian Church, a letter which contributed not a 
little to the initiation of this persecution. 

These griefs cut us the more deeply because while the cruel 
_Wwat was yet raging almost all the nations of the world, through 
a gathering of their representatives, solemnly proclaimed 
among other things that no persecution of religion must ever 
be undertaken. This had given us hope that peace and true 
liberty would be granted everywhere to the Catholic Church, 
the more so since the Church has always taught, and teaches, 
that obedience to the ordinances of the lawfully established 
civil power, within the sphere and bounds of its authority, 
is a duty of conscience. But, unfortunately, the events we 
have mentioned have grievously and bitterly weakened, have 
almost destroyed, our hope and confidence so far as the lands 
of the Ruthenians are concerned. 

Amid these heavy calamities, since human help is seen to 
be of no avail, nothing remains, venerable brethren, but 
earnestly to implore the most merciful God, who “will do 
justice to the needy and will avenge the poor,”! that of his 
loving kindness he would himself calm this terrible storm 
and at length bring it to an end. We again and again exhort 
you and the flock committed to you to join with us by 
humble prayer and works of penance in imploring him by 
whose heavenly light the minds of men are illumined, by 
whose heavenly command their wills are directed, to spare 
his people and not to give up his heritage to reproach,” and 
speedily to free the Church of the Ruthenians from this hurtful 
crisis. 

In this sad and anxious state of affairs our fatherly heart 
goes out especially to those who are so harshly and bitterly 
oppressed by it, and first of all to you, venerable brothers, 
the bishops of the Ruthenian people. Great as are the trials 
which afflict you, you are more burdened with anxiety for 
the safety of your flocks than for the injuries and sufferings 
inflicted upon yourselves, in accordance with the words: 
“the good shepherd lays down his life for his sheep.” The 
present is dark and the future uncertain and full of cares, but 
do not lose heart. Rather so display yourselves, presenting 
“such a spectacle . . . to the whole creation, men and angels 
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alike,’’! that all the faithful of Christ may see in your endurance 
and courage a shining example. Courageously, and stead- 
fastly enduring this attack of your enemies, and afire with a 
divine love for the Church, you become “the good odour 
of Christ unto God, in them that are saved and in them that 
perish.” In bonds as you are, and separated from your 
sons, it is not in your power to give them instruction in our 
holy religion, but your very bonds more fully and profoundly 
proclaim and preach Christ. 

As a father we next address you, our beloved sons who have 
received the seal of the priesthood, and must therefore follow 
' more closely in the footsteps of Christ, ““who suffered for us,”? 
and still more than others must bear the brunt of battle. 
We are deeply moved by your distress, but rejoice that we 
can say to the greater number of you, borrowing the words 
of the Divine Redeemer: ‘I know of all thy doings, thy 
faith, thy love, thy generosity, thy endurance, how in these 
last days thou art more active than at first.”* We exhort 
you to continue steadfastly and inflexibly to stand firm in 
your faith in these lamentable times ; continue to uphold the 
weak and support the wavering. So far as there is need, warn 
the faithful of Christ entrusted to you that it is absolutely 
unlawful, even merely exteriorly or verbally, to deny or 
abandon Christ and His Church ; expose the cunning wiles 
of those who promise men earthly advantages and g¢reater 
happiness in this life, but destroy their souls. Show your- 
selves “as the ministers of God, in much patience, in tribula-, 
tion, in necessities, in distresses . . . in chastity, in knowledge, 
in long-suffering, in sweetness, in the Holy Ghost, in charity 
unfeigned, in the word of truth, in the power of God; by 
the armour of justice on the right hand and on the left.’ 

Lastly we address all of you, Catholics of the Ruthenian 
Church. We share your sorrows and afflictions with a father’s 
heart. We know that grievous snares are being set for your 
faith. There seems ground for fear that in the near future 
still greater hardships will befall those who refuse to betray 
their sacred religious allegiance. For that reason we even 
now exhort you in the Lord, beloved sons, to be terrified 
by no menaces or injuries, to be moved by no danger of 
exile or risk even of life ever to abjure your faith and your 
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fidelity to Mother Church. That treasure is involved which 
is hidden in a field and the man who finds it “ hides it again, 
and now, for the joy it gives him is going home to sell all 
that he has and‘ buy that field.”! Remember, too, what 
the Divine Redeemer Himself said in the Gospel : “ He is 
not worthy of me, that loves father or mother more ; he 
is not worthy of me, that loves son or daughter more ; he is 
not worthy of me, that does not take up his cross and follow 
me. He who secures his own life will lose it; it is the man 
who loses his life for my sake that will secure it.”2 To this 
divine pronouncement we will add the words of the Apostle 
of the Gentiles: “‘It is well said, We are to share his life, 
because we have shared his death ; if we endure, we shall 
reign with him, if we disown him, he in his turn will disown 
us. If we play him false, he remains true to his word; he 
cannot disown himself.’ 

We think, beloved sons, that we cannot reinforce this 
fatherly exhortation of ours and bring it to an end more 
fittingly than by these admonitions of the same Apostle of 
the Gentiles : “‘ Be on the watch, stand firm in the faith, play 
the man, be full of courage.”4 ‘‘Obey those who have 
charge of you,”> your bishops and priests, when they give 
you instructions for your salvation and in accordance with the 
ptescriptions of the Church. Offer active resistance to all 
those who in any way whatever scheme against your faith. 
Be “eager to preserve that unity the Spirit gives you, whose 
bond is peace. You are one body, with a single Spirit ; each 
of you, when he was called, called in the same hope.’ In 
the midst of every kind of sorrow and affliction remember 
* that the sufferings of this time are not worthy to be compared 
to the glory to come that shall be revealed in us.”? “ But 
the Lord keeps faith with us; he will strengthen you, and 
keep you from all harm.” 

We have absolute confidence that, by the inspiration and 
help of divine grace, you will respond courageously and with 
a will to these exhortations of ours ; and we foresee and humbly 
pray that better and more peaceful times will come 
for you from the merciful Father, the God who gives all 
encouragement.? 

Meanwhile, as a pledge of heavenly gifts and a witness. 


t Matth. xiii, 44. 2Matth. x, 37 sqq. 311 Tim. ii, 11 sqq. 
41 Cor. xvi, 13. 5 Heb. xiii, 17. 6 Ephes. iv, 3-4. 
7 Rom. vii, 18. 82 Thess, ill, 3. et 22 °Cor, 1,3. 
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of our goodwill, with all our heart we give the Apostolic 
Blessing to all of you, venerable brethren, and to your flocks, 
and especially to the bishops, priests and all the faithful of 
the Ruthenian Church. - 

Given at Rome, at St. Peter’s, on 23rd December 1945, 
the seventh year of our pontificate. 


PIUSVPR2a 


THE RUSSIAN ORTHODOX EMIGRE 
CHURCH IN FRANCE 


Before 1940. Three authorities, as is well known, each 
claimed to be the authentic representative of the Russian 
Orthodox Church and endeavoured to attract to itself the 
Russian émigrés. We will very briefly describe their origin. 

(a) In 1920, at the beginning of the emigration, there 
was established at Karlovtsi in Serbia the Supreme Eccles- 
iastical Administration of the Russian émigrés. At its head 
was the former metropolitan of Kiev, Mer. 
Khrapovitsk1. 

(b) The Soviets lost no time in charging this body with 
working against them, and took occasion thereby to increase 
their pressure against the Church in Russia. The patriarch 
Tikhon of Moscow then wished to show that he was not in 
league with the bishops of Karlovtsi and appointed Mer. 
Eulogius of Paris as his exarch to care for Russian émigrés 
in Europe. Various questions, and in particular the appoint- 
ment of a bishop in Berlin, brought about in 1925 a breach 
between Mgr. Bulogius and Mgr. Antony. Each organized 
a hierarchy across Europe and their churches often existed 
in competition in the same towns. 

(c) In 1931 when Mgr. Eulogius had condemned the 
religious policy of the Soviets, the metropolitan Sergius of 
Moscow, second successor of the patriarch Tikhon, removed 
him from his office and put his subjects under the jurisdiction 
of bishop Eleutherius of Lithuania. The metropolitan 
Eulogius, however, continued to act as before and placed 
himself under the jurisdiction of the patriarch of Constan- 
tinople. Some of the priests and faithful separated from 


him and set up a third religious group with its centre at the 
church of the rue Pétel in Paris. 


Antony 
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The situation in Paris at the beginning of the war was | 
therefore as follows. 

1. The metropolitan Eulogius had control of the old 
cathedral in the rue Daru and administered besides twenty- - 
two other churches and chapels in Paris and the suburbs. 
The Orthodox seminary called the Ecclesiastical Academy of 
St. Sergius, situated at 93 rue de Crimée, is also subject to him. 

2. The metropolitan Seraphim administered five parishes 
in the suburbs of Paris as representative of the Synod of 
Karloytsi. His centre was at first in the rue Boileau, but 
was later transferred to number 65 rue Michel-Ange., 

3. The Father Archimandrite Athanasius Netshaeff, Dean 
of the rue Pétel and directly linked with Moscow, died during 
the war. He was replaced by the Father Hegoumenos 
Stephen Svietozaroff. He controls five chapels, two of which 
are described as Orthodox of the Western Rite, using the 
French language. 

During the German Occupation. "The German occupation of 
Paris scarcely altered the life of these parishes. Generally 
speaking bishops and priests managed to avoid any political 
act which would have compromised them in the eyes of 
either the Germans or the Allies. Their greatest difficulties 
were financial. The Academy of St. Sergius, deprived of 
the generous assistance furnished before the war by Anglican 
organizations, went through a serious crisis. The seminarists 
coutageously found work in business houses and earned 
their living while carrying on their studies. 

Some Orthodox priests were mobilized in the French 
army; others were arrested by the Germans, especially for 
helping Jews. One of these, Father Dimitri Klepinin, 
died a heroic death in a German concentration camp. An 
Orthodox nun, known to all Paris under the name of Méré 
Marie, was also put to death, the victim of her charity towards 
the Jews. 

From the end of 1942 there arrived in France a good 
number of people deported from Soviet Russia and employed by 
the Germans in various forms of hard labour. With wonder- 
ful devotion some Orthodox priests, notably Fathers Antony 
Karpenko and Sylvester Janis-Haruns, as well as two or 
three Russian-speaking Catholic priests, gave themselves 
up to the religious instruction of these masses wholly ignorant 
of Christianity. Nearly three thousand young Russians 
had been transported to Jersey to build fortifications ; their 
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living conditions and food were dreadful and their death 
tate terrifying. After endless negotiations with German 
officials, Father Sylvester Janis-Haruns managed to go to 
their assistance. He spent several weeks in Jersey sharing 
the food and lodging of these unfortunates and giving them 
their first knowledge of the Christian life. Finally the 
Germans put him in prison. Some émigrés, under the guid- 
ance of the tireless Princess B. Galitzyn, organized a com- 
mittee in Paris to collect food and clothing for‘these poor 
wretches. 

On 6th June 1944, the Russian colony at Paris suffered 
agreatblow. Father Sergius Bulgakov, rector of the Academy 
of St. Sergius, a powerful and influential thinker and the 
spiritual director of many émigrés, died at the rue de Crimée. 

The war years saw also a happy rapprochement between 
Catholics and Orthodox. In the previous years some regret- 
table incidents had cooled, not to say severed, relations 
between the representatives of the two Churches, but when 
he was appointed auxiliary bishop in charge of the foreign 
colony, Mgr. Beaussart had the happy thought of paying a 
courtesy call on Mgr. Eulogius and Mer. Seraphim, and of 
arranging to meet representatives of the rue Pétel in a Russian 
Catholic establishment in Paris. These prelates returned 
his visit and so friendly relations were established. Father 
Bulgakov invited Mgr. Beaussart to visit the Academy of 
St. Sergius. He was received there with all the honours 
which would have been accorded an Orthodox bishop and 
the meeting was very cordial. It must be mentioned too 
that since 1944, thanks to the zeal of Mm. P. Kovalevsky, 
the Orthodox of Paris have celebrated the Church Unity 
Octave from the 18th—2z5th January. Such was the situa- 
tion” when there occurred the liberation of France. 

After the Liberation. It had been learnt at Paris that, after 
absolutely prohibiting it for eighteen years, the Soviets had 
at last authorized the election of a patriarch at Moscow. 
It was known that they had restored some degree of liberty 
to the Russian Church. This development, together with 
the victories won by the Russian armies and the brotherly 
relations established during the occupation between émigrés 
and Soviet prisoners and deportees, had lessened the anta- 
gonism of the émigrés towards the Stalin regime. A good 
many went so far as to hope soon to return to Russia. 

There was still a great deal of discussion as to the attitude 
to be adopted towards the new Church of Moscow when 
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it was suddenly announced in the Russian papers of Paris 
that the metropolitan Nicholas of Krutitsy, coadjutor of the 
patriarch of Moscow, would soon arrive in France, instructed 
to make contact with the heads of the three Orthodox 
hierarchies. 

There was no doubt what would be the attitude of the 
priests of the rue Pétel: they had never ceased to be subject 
to Moscow. a 

The metropolitan Eulogius made no secret of his heart- 
felt desire to end his days not only in full harmony with the 
Patriarchal Church but if possible in Russia itself. On the 
other hand, the intellectual élite of his clergy, especially the 
professors of the Academy of St. Sergius, hesitated to follow 
him. . 

Finally, it seemed that reconciliation with the metropolitan 
Seraphim, subject to Karloyvtzi, would be very difficult— 
he had always shown himself very intransigeant with regard 
to the Soviet regime. 

Upon his arrival at Paris, the metropolitan Nicholas was 
met by the members of the Soviet Embassy and various 
ceremonies took place at the rue Pétel. 

A somewhat strained gathering took place in his presence 
at the rue Daru on 29th August. The metropolitan 
Eulogius and the party favourable to reunion won the day. 
Finally the metropolitan Nicholas betook himself to the 
metropolitan Seraphim to deliver to him a personal letter 
from the patriarch Alexis of Moscow. 

To the general surprise metropolitan Seraphim received 
favourably the appeal addressed to him. ‘The three hier- 
archies were reconciled and on Sunday, znd September, the 
metropolitans Eulogius, Nicholas and Seraphim, two other 
bishops and about thirty priests concelebrated at the solemn 
liturgy in the rue Daru to seal the reconciliation. This was 
for almost all the émigrés at Parig a day of true spiritual 
joy after the hard trials of twenty-five years. 

Unfortunately it was not long before a certain disquiet 
disturbed this joy: 

1. In an interview with the French press before he left 
Paris the metropolitan Nicholas declared that there had never 
been a teligious persecution in Soviet Russia. This state- 
ment caused great uneasiness in the Russian colony. The 
élite of Orthodoxy was not ready to disown its martyrs. 
“To disown them,” Mr. Lev Zander wrote a little later in 
an Orthodox review, ‘‘ would seem to us to condemn the 


318 Eastern Churches Quarterly 


future life of our Church to sterility, for the blood of its 
martyrs is the seed of the Church!” 
2. We have mentioned above that in 1931, after his 
condemnation by metropolitan Sergius, the metropolitan 
Eulogius had put himself under the jurisdiction of the 
patriarch of Constantinople. He could not, therefore, 
return to the jurisdiction of Moscow without the consent 
of the Phanar. This consent, asked for first by telegram 
and then in a detailed report, has not so far been given him. 
On this account metropolitan Eulogius finds himself in an 
ambiguous position for which he is criticized by the friends 
as well as the enemies of Moscow. 

3. It is said that the metropolitan Nicholas had promised 
to return to Paris in November 1945. Since then he has 
given no sign of life and there is no question of his return. 
Contacts with the Church of Moscow have again become 
rare and difficult. Some news received from Russia makes 
it seem that the particulars given concerning the freedom of 
religion had been somewhat exaggerated . . . It was also 
learnt in Paris that the Russian émigrés of the Near Hast 
and of America had been more reserved in their dealings 
with Moscow. It was learnt, too, that metropolitan Anas- 
tasius, who had succeeded the deceased metropolitan Antony 
at Karlovtsi, had made good his escape from the pursuit 
of Marshal Tito, had managed to get to Switzerland and had 
set up anew at Geneva the Supreme Ecclesiastical Admin- 
istration of the Russian émigrés. Some Orthodox parishes 
previously under the jurisdiction of metropolitan Seraphim 
disavowed his reconciliation with Moscow and put them- 
selves under the authority of metropolitan Anastasius. 

The division which prevailed in the Russian émigré Church 
has thus been prolonged though in a somewhat different form. 
Every enlightened Catholic must regret this very deeply. 
It would be a mistake to think that these divisions among 
our separated brethren open their eyes to the réle of guardians 
of unity confided by Christ to Peter and his successors. On 
the contrary, these divisions have the deplorable result of 
turning Orthodox souls away from their pastors and so from 
the Church itself. 

In all these controversies the professors of the Academy 
of St. Sergius (directed since the death of Father Bulgakov 
by Fathers Basil Zenkovsky, and Cyprian Kern, and other 
personalities such as Messrs. A. Kartashoff, L. Zander, P. 
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Kovalevsky and Father G. Florovsky who has recently 
rejoined them) have maintained a line of conduct of remark- 
able dignity. They have contrived to avoid creating a scandal 
by separating themselves from their bishop, while they have 
met Soviet propaganda with the same reserve as they had 
shown with regard to Nazism, and have not concealed their 
mistrust of the new Patriarchate of Moscow. Grouped 
around their beautiful church, a gem decorated in accordance 
to the purest Russian iconographical tradition, they continue 
to praise God in an intense liturgica! life. Thanks to them 
Russia is still worthily represented in the concert of monastic 
ptayert which daily goes up to God, in spite of the closing 
of her monasteries. Thanks to them also the hate-inspired 
efforts of atheism have not succeeded in utterly extinguishing 
in the world Russian religious thought. Such an achieve- 
ment has surely earned for them the sympathy of the whole 
Christian world. 

Unfortunately this is only a small élite among the Russian 
émigrés in France. At the time of the stormy meeting 
which followed the arrival of the metropolitan Nicholas of 
Krutitsy in Paris, metropolitan Eulogius declared bitterly 
that the émigré Russian youth was going over to Catholicism. 
It is hard to imagine on what grounds the metropolitan 
based himself in making such a statement, for in fact it is still 
very rarely that a young Russian becomes a Catholic. Actually 
Catholic priests in Paris for the most part hesitate to take 
advantage of the situation of the émigrés to instigate individual 
conversions—a nibbling at the Orthodox colony which would 
embitter it and hinder its rapprochement with the Catholic 
Church. But there is a great evil threatening the émigré 
Russian youth, thrown into the worldly and dechristianized 
atmosphere of Paris, namely religious indifference and its 
inevitable accompaniment, moral laxity. The best of the 
Orthodox priests are doing their utmost to check this evil, 
and far-seeing Catholics will have it as their first desire to 
help them as effectually as possible in this fundamental task. 

We have described, perhaps somewhat too schematically, 
the crisis through which the Russian Orthodox Church in 
France has been passing since 1940. This brief sketch will 
suffice to give the reader a glimpse of the problems which 
disturb the conscience of many religious souls among the 
Russians. It is a matter of deep interior suffering, which 
can only be regarded with respect, sympathy and prayer. 

Paut MaIriievx, S.J. 


STATUTE OF THE ADMINISTRATION OF 
THE RUSSIAN ORTHODOX CHURCH IN 
dBi Nl cif Diente vd Mo 


COUNCIL of the Russian Orthodox Church was 

held in Moscow between 31st January and 2nd 

February 1945. Two meetings took place. During 

the first, the so-called Statute of the Administration 
of the Russian Orthodox Church was ratified, during the 
second meeting, the new patriarch was elected. 

The Statute constitutes the first legislative act promul- 
gated by the supreme authority of the Russian Church after 
the inauguration of legal relations with the Soviet state 
authorities. It lays down the foundations of the adminis- 
trative structure of the Church. The ratification of this 
Statute has automatically cancelled the validity of tsarist 
state laws on ecclesiastical affairs and also that of the decisions 
taken by the Moscow Council of 1917—18. The Statute 
does not say so explicitly, but the fact is self-evident. The 
1925 constitution of the R.S.F.S.R. had separated the Church 
from the State. Soviet legislation, by a series of laws, had 
defined the attitude. of the state towards the Church and 
declared all previous laws null and void. Having now 
established legal relations with the Soviet Union, the Church 
has ¢0 zpso agreed to recognize the existing state laws concerning 
the Church. 

The Statute ratified by the council must be viewed only 
as a foundation on which future legislation concerning 
church administration is to be built. It consists of only 
48 articles printed on eight 16-vo pages. It marks off the 
extent of ecclesiastical affairs remaining within the jurisdiction 
of the Church and—to a certain degree—defines the status 
of the Church in the Soviet State. By applying canonical 
rules and historical precedents and taking into account 
the present circumstances, the ecclesiastical authorities drew 
up the Statute and submitted it to the council at its very 
first meeting. The council ratified it without a single 
amendment, correction or addition. 


1 A document of first rate importance, the Statute of the Administration 
of the Russian Orthodox Church, ratified by the Council of the Russian 
Orthodox Church in Moscow on 31st January 1945, has at last become 
available abroad. Father Nikolay Eremin, an Orthodox priest and 
teacher of canon law in the Orthodox Theological Institute in Paris, 
analyses it as follows in the Vestnik Tserkouvnoy Zhizni (Paris, February 
1946) (Tvanslator’s note). 
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The Statute opens with a preamble saying that the supreme 
authority in the Russian Orthodox Church belongs to the 
National Council (Pomestny Sobor), to be summoned periodically 
and to be composed of bishops, priests and laymen. The 
Statute does not specify what rights are enjoyed by bishops, 
priests and laymen respectively, that is, it does not explain 
whether all delegates are to have votes, or whether some of 
them are to participate in an advisory capacity only. It 
does no more than lay down the principle of the supreme 
legislative, administrative and judiciary church authority: 
this authority is of the collective (soborny) type and consists 
not only of the clergy, but also of representatives of the laity. 

The Statute itself 1s divided into four sections or chapters : 
(1) the Patriarch; (2) the Holy Synod; (3) the Episcopal 
Sees, and (4) the Parishes. 

Chapter I, dealing with the patriarch, consists of 16 articles. 
Art. 1 lays down that the Russian Orthodox Church is headed 
by the patriarch of Moscow and All Russia, and that he 
governs the Church in conjunction with the Holy Synod. 
The patriarch represents the Russian Orthodox Church 
and conducts her relations with the heads of other autocephal- 
ous Orthodox Churches (Art. 4). He is also in charge of 
communications with the Council for the Affairs of the 
Russian Orthodox Church at the U.S.S.R. Council of People’s 
Commissars! in those ecclesiastical affairs which require 
the authorization of the U.S.S.R. Government (Art. 11). 

The patriarch has the right of bestowing ecclesiastical 
rank and other church awards on bishops and, if necessary, 
of admirlistering to them brotherly advice and injunctions 
concerning their office and activities (Art. 5 and 6). The 
patriarch may convoke a council of bishops to settle important 
church matters, and if the voice of priests and laity must be 
heard, he may summon a National Council. Both these 
councils may be summoned only with the permission of the 
U.S.S.R. Government (Art. 7). 

The patriarch is in immediate charge of the Theological 
Institute in Moscow. He also approves the curricula of 
theological seminaries that may be opened in other dioceses 
and rules of all monasteries (Arts. 10, 32 and 34). 

The patriarch of All Russia is at the same time the diocesan 
bishop of Moscow, but the see is governed by the patriarch’s 
vicar endowed with the rights of a diocesan bishop and bear- 
ing the title of the metropolitan of Krutitsy (Arts. 8 and 9). 


1 Now the U.S.S.R. Council of Ministers (Translator’s note). 
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The patriarch is prayed for during liturgies in all Russian 
Orthodox Churches, both in the U.S.S.R. and abroad (Art. 2). 

In the case of the patriarch’s death or of any other event 
which precludes him from excercising his office, that per- 
manent member of the Holy Synod who has the seniority 
of rank is appointed /ocumtenens of the patriarchal see (Art. 
12). During the interpatriarchal period, all the patriarch’s 
tights and-duties devolve on the /ocumtenens, with the excep- 
tion of the administration of the Moscow diocese which is 
governed independently by the metropolitan of Krutitsy 
(Art. 13). The Holy Synod with the /ocumtenens in the chair 
is to raise the question of the convocation of a council for 
the election of a new patriarch and is to fix the day of its 
assembly not later than six months after the patriarchal see 
has become vacant (Art. 14).!_ The /ocumtenens is to preside 
the council convoked for the election of a new patriarch 
CATE a3): 

Chapter II consisting of 6 articles defines the composition 
of the Holy Synod. The Synod consists of the chairman- 
patriarch and of six members—bishops (Art. 17). Three of 
the members are permanent, the other three are temporary. 
The permanent members are the metropolitans of Kiev, 
Leningrad and Krutitsy (Art. 19). 

The three temporary members of the Synod are appointed 
from among the bishops for each session, according to their 
seniority in rank, one for each of the three groups into which 
all dioceses are divided (Art. 20). The meetings of the 
Holy Synod are divided into two sessions, the summer 
session (March to August) and the winter session (September 
to February) (Art. 21). 

Special departments (teaching, publishing, financial, etc.), 
may be formed at the Holy Synod to administer various 
branches of the patriarchate. The Statute does not contain 
either a list of matters which are to be dealt with by the 
Synod, or the procedure of their consideration and settle- 
ment, or the distribution of functions among the members 
of the Synod. It must be presumed that all these questions 
will be dealt with in subsequent legislative acts. Whether 
the patriarch has the veto right, whether the decisions require 
an absolute majority of votes, whether there are matters 


1 It is not quite clear whether the six months time jimit refers to the 
date on which the Synod announces the convocation of the Council or 


to the date of the meeting of the Council itself. The latter is more probable 
(Tvanslator’s note). 
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forming the patriarch’s personal province of jurisdiction— 
all these questions are left open. . 

One may conclude only that the administration of the Church 
is highly centralized. It is concentrated nearly exclusively 
in the hands of the patriarch and the three metropolitans 
(permanent members of the Holy Synod). It must be noted 
that the procedure of the appointment of bishops (including 
metropolitans) is not explained in the Statute. Are the 
candidates first elected by the Holy Synod? Or are they 
appointed personally by the patriarch? These questions are 
of primary importance for the demarcation of respective 
rights of the patriarch and,of the Holy Synod, and, hence, 
for the whole administration of the Church. 

Chapter III of the Statute consisting of 12 Articles deals 
with the dioceses. Before the revolution, the same subject 
was dealt with in a special document consisting of 364 Articles. 
It is evident that the National Council severely circumscribed 
in its activities by the short duration of its session, was unable 
to consider detailed rules of diocesan administration. It 
ratified only a general explanation, laying down the general 
lines of administration and dealing only with the diocesan 
bishop, his relationship with the patriarch and with the 
parish clergy and touching on certain diocesan institutions. 
Such problems as diocesan courts, the property law, the 
marriage law, etc., are not even mentioned. Neither could 
they have been dealt with, since the Church does not possess 
either the rights of a legal person, or the right to own property. 

The Statute stipulates that the diocesan boundaries must 
coincide with administrative boundaries—the frontiers of 
provinces, regions and republics. The Statute does not 
give any indications as to whether and how new dioceses 
may be instituted. The diocesan bishops are appointed by 
a patriarchal decree and take their title from the towns in 
which they reside (Art. 24). 

The questions as to how the appointments are made, 
what must precede them, and who participates in them apart 
from the patriarch, remain open. The bishop, being the 
responsible head of his diocese, governs it either personally 
or with the help of a diocesan council. That depends on 
local circumstances. Wherever local conditions permit the 
foundation of a diocesan council, it must consist of three 
to five persons of priestly rank. The 1917—18 Moscow 
National Church Council admitted laymen as members of 
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the Supreme Church Council and of diocesan councils. 
According to the 1945 Statute, there is no Supreme Church 
Council altogether, and laymen are not admitted as members 
of diocesan councils. The duties of the diocesan council 
consist in the preliminary consideration of matters to be 
submitted by the council to the bishop (Art. 27). The 
bishop has a chancellory of his own (Art. 26). 

Theological courses for the training of candidates for the 
priesthood and candle workshops for the supply of candles, 
incense, etc., to churches are to be set up in dioceses when- 
ever possible. Both the courses and the workshops may, 
of course, be set up only with the permission of the local 
state authorities (Art. 32 and 33). 

The diocesan monasteries are, as already mentioned, in 
the patriarch’s jurisdiction. 

Diocesan bishops submit annual reports to the patriarch. 

As in the past, the dioceses are sub-divided into 
archpriest districts (b/agochinnicheskie okruga). The archpriests 
(blagochinnyé) ate appointed by the diocesan bishop.. Their 
duties consist in supervising the activities of the parish 
clergy in their districts. They must visit each parish at least 
twice a year and submit half-annual reports to the bishop. 
The archpriests have the right to administer brotherly 
advice to parish priests and other members of the parish 
clergy (Art. 30). 

Chapter IV dealing with the parishes consists of 14 
articles. A parish is organized by means of a voluntary 
agreement of the faithful after a registration with the local 
civic authorities on the basis of an application made by the 
faithful (Art. 37). The group of the faithful organized in 
a parish (the minimum number required is 20 persons) 
receives from the local state authorities church buildings, 
church vessels, etc., for use free of charge. The upkeep of 
the property lent to this group is entrusted to the executive 
of the parish consisting of three members and the priest, 
who, together with all signatories of the application, are 
responsible to the civic authorities for the property (Art. 39). 

The secularized church property belongs to the State 
which, represented by the local administrative bodies, places 
it at the disposal of the faithful. It is obvious that it depends 
on the good will of these organs, whether the property is 
to be thus put at the disposal of the faithful, or whether it 
is to be used for other purposes, more useful from their 
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point of view. The Statute does not say anything about the 
construction of new churches. It is evident that there are 
no legal or financial possibilities for the construction of new 
churches to replace those which are falling into disuse. 

The parish priest is appointed by the diocesan bishop for 
the spiritual guidance of the faithful and for the supervision 
of other members of the parish clergy (Art. 35). He is 
responsible to the bishop for the proper holding of divine 
services and for the proper execution of the bishop’s instruc- 
tions as regards the spiritual guidance of the junior clergy 
(pricht) and of the parish itself. He must also see to it that 
the parish discipline does not interfere with the discharge 
of civic duties by the citizens. In rural areas, for instance, 
divine services are to be held only during hours when no 
- fieldwork is done (Art. 36). The priest is ex officio chairman 
of the church council (Art. 40). Twice a year he submits 
to the bishop a report on the revenue and expenditure of 
church moneys (Art. 45). As to the state of the parish with 
regard to spiritual and moral matters, the reports are sub- 
mitted to the bishop twice a year not by the parish priests, 
but by the archpriests (Art. 30), although it is the parish 
priest who is the spiritual leader of the faithful and who is 
responsible for the carrying out of episcopal instructions 
with regard to spiritual guidance (Arts. 35 and 36). 

The executive of the parish community (the church council) 
consists of four members—the chairman, the churchwarden, 
his assistant and the treasurer. The warden, the assistant- 
warden and the treasurer are elected either by the general 
meeting of the parish, once the parish has been set up, or 
by the sponsoring group, if the parish is still in the process 
of organization (Art. 40). The executive is in charge of the 
church administration and bears the responsibility for the 
parish funds. It works under the priest’s supervision and 
is responsible to the state authorities for the upkeep of the 
premises and of the church property (Art. 41). In other 
words, the parish priest is entrusted not only with the services 
and the spiritual leadership, but also with the care for the 
financial soundness of the parish. It is noteworthy that the 
financial report is submitted to the bishop by the priest 
and not by the churchwarden. The cause of this rule may 
be purely formal: the churchwarden who has been elected 
by the parishioners is not subject to confirmation by the 
diocesan bishop and cannot, therefore, be accountable to him. 
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The church funds are derived from voluntary contributions 
of the faithful from church collections, from equally volun- 
tary, contributions for candles, blessed bread, etc., and from 
contributions for the church needs in general. (Art. 43). 
The word “ voluntary ” is stressed throughout. The Statute 
does not mention any membership fees of the faithful, as 
making up part of parish funds. It must be assumed, there- 
fore, that the membership fees form a certain obligation 
taken upon themselves by the faithful when they join a parish. 
The money is kept in a bank or a savings bank and is drawn 
by means of cheques signed by the parish priest and the 
treasurer (Art. 44). The parish community does not possess 
the rights of a legal person, and neither the former church 
property, nor even the parish money can therefore belong 
to it. 

The parish has also an auditing committee. It is elected 
by the general meeting and consists of three members. 
Its duties consist in the constant supervision of the state of 
the property and of the revenues and expenditure of moneys. 
Once every three months, it carries out a documentary 
auditing and submits its conclusions and suggestions to the 
general parish meeting. If abuses are established, the auditing 
committee draws up a protocol and presents it to the town 
ot rural Soviet (Art. 42). 

In case of unlawful activities of the executive (church 
council) as a whole, or of its individual members, the parish 
ptiest submits a report to the bishop. The latter then in- 
vestigates the case and gets in touch with the official of the 
Government Council for the affairs of the Russian Orthodox 
Church and instructs the parish community to replace the 
guilty members (Art. 46). 

Such then in short are the contents of the Statute. What 
can one say about it without proper knowledge of conditions 
under which the Orthodox Church and the faithful have to 
live in the U.S.S.R. ? It is very hard for an outsider to analyse 
questions, dealt with or omitted in the Statute. All one can 
do, is to make a few general observations and to compare 
the present position of the Church with the past. 

In order to be valid as a proper church law, a Statute 
must satisfy two requirements: (1) it must have been ratified 
by the proper church authority, and (2) its contents must 
not contradict ecclesiastical norms laid down in the canons 
ot by history. 
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The first requirement is satisfied by the present Statute : 
it has been duly ratified by the supreme church authority 
—the National Council. As to the second requirement, 
epinion may differ. 

For the first time in all her existence, the Russian Orthodox 
Church found herself in 1917 separated from the State. 
The main difficulty, however, did not arise from the mere’ 
fact of the separation of the Church from the State. The 
Church is separated from the State in a great many countries, 
U.S.A., France, etc. The point is—what rights are granted 
by the State to the Church, as a private society. Now the 
Soviet State legislation, having recognized the Church as 
a private society, at the same time deprived her of all funda- 
mental qualities and rights enjoyed by the Church in all other 
states. 

The Soviet legislation does not recognize the Church 
as a legalperson. Thisis the main point. Furthermore, the 
Church has no right to own property, to administer public 
ot private religious instruction to children under eighteen, to 
publish books of religious instruction and to discharge many 
other functions prescribed by canonical rules and consecrated 
by history since the times of Constantine the Great. The 
Soviet legislation has conceded only the following rights to 
the Church : (1) to arrange prayer meetings ; (2) to administer 
property received in form of a loan from local Soviet govern- 
ment authorities; (3) to conclude civil law agreements in 
connection with the administration of the “cult” property ; 
(4) to take part in religious conferences, and (5) to appoint 
“ministers of the cult” for the performance of religious 
rites. The Soviet laws, of course, reject all canonical rules 
and the entire Christian state legislation on ecclesiastical 
matters.! 


Letter from the Chairman of the Government Council for the 
affairs of the Russian Orthodox Church to Patriarch Alexey. 
22nd August 1945. 

At the suggestion of the Council for the affairs of the 

Russian Orthodox Church, the U.S.S.R. Council of People’s 

Commissats on 22nd August 1945, decided to grant J/ega/ 

1 The editor of the Vestnik Tserkovnoy Zhizni adds the following letter 

which became known after Father N. Eremin had concluded his article. 


It forms an important amendment of those passages in the analysis which 
deal with the property status of the Church (Tvanslator’s note). 
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rights to ecclesiastical authorities, viz., the Patriarchate, 
diocesan administrations, parish communities and monas- 
teries, for the purpose of acquiring means of transport, of 
manufacturing church utensils and other objects of religious 
cult, of selling these objects to communities of faithful, of 
renting, building and purchasing premises for ecclesiastical 
needs, given the permit of local Soviet authorities. The 
Republican Councils of People’s Commissars and the Pro- 
vincial and Regional Executive Committees have been in- 
structed not to prevent the church communities from ringing 
existing bells in towns and villages or from acquiring new 
bells. 

The Council of People’s Commissars has also instructed 
the above mentioned local authorities to provide in their 
planning schemes—as far as it is feasible—for the supply 
of building materials to parish communities for the repairs 
of church premises. 

(Sed. Karpoy). 

Father Nikolay Eremin (translated by V. S. Frank). 


THE RUSSIAN PROBLEM 


ANOTHER SIDE TO THE PICTURE. 


APOLEON, when he was in St. Helena in 1817, 

is reported to have said: ‘‘ Before long Russia 

will swallow up Turkey and Greece. I look upon 

this as certain as if it had already happened. Of 
all Powers Russia is the most formidable.”! Whether the 
first part of this remark be true or not, we still have to wait 
to see, but the last part we certainly see to be true. One of 
our Catholic papers writing on Russian Communism in the 
February of this year says: ‘“‘ Can we count on resistance to 
Communism when the resisters at bottom have much the 
same social and economic ideals, even if they are for the 
time being horrified by the methods of Communism. To 
Christians this is an all important question, for the Christian, 
in so far as he really is a Christian, differs from Communists, 
Socialists and Capitalists just at the point where they find 
themselves in fundamental agreement. We are prepared 
for a measure of Socialism, a measure of Capitalism, even a 
measure of Communism, where any of these help to redress 


1See The Dublin Review, January—April 1893, p. 14. 
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social and economic injustice in a technocratic and _pre- 
dominantly materialistic age. But we can never go the 


whole hog . . . For we can never allow the organizing of 
society to reach a point where a man ceases in effect to be 
spiritually free . . . That is why we are forced to the con- 


clusion that the present tension between Communism and 
the Western world must in the long run mean very little 
unless the West recaptures some basis of the spiritual faith 
which it learnt from Christianity.”! I would suggest another 
side to the picture without denying the importance of a 
Christian revival in the West. Let us try to understand 
the position of the revival of Christianity in the U.S.S.R., 
and by understanding the present position in the light of 
Russia’s past history to help her by prayer and friendship 
to recapture the spiritual faith which she learnt from Christ- 
janity. 

If it is important in the case of understanding any peoples 
to know the history of their past, this is specially true if we 
in the West are to understand the Russian Christian tradition 
of Church and State with its consequences.2 Was it identical 
with that of Byzantium ? If so, this itself needs careful study. 
We are accustomed to consider the Russian Church as purely 
a department of the State. If this is so why, and was it always 
so P 

In The Tablet last year a very excellent article appeared 
from Professor A. H. Armstrong entitled ‘‘ The Fourth 
Babylon.’’? It was a very searching criticism of the tradition 
in regard to Church and State that was evolved at Byzantium 
and in Russia. The treatment applies both to the history 
of the past and to the present position under the U.S.S.R. 
I intend to make use of the salient points made in this article, 
first because the criticism is important and very necessary 
at this time, then because the whole thesis is considered from 
the point of view of St. Augustine’s conception of Church 
and State which became the view of the Catholic Church 

e West, and this will help us to see by contrast the Byzan- 
tine conception as it developed in Russia. This surely is 


1 The Catholic Herald, 8th February 1946. 

2 Russians and their Church, by Nicolas Zernov, S.P.C.K., 1945. Pp. 189 
7s. 6d. This book should be of great help in understanding Russia’s 
history. I have made much use of it in this article. 

3“ The Fourth Babylon,” by A. H. Armstrong, The Tablet, 25th August 
1945. The recent Cambridge lectures of Pof. Dvornik may modify this 


thesis. 
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the only fair way by which we can try to understand the 
action of the present patriarch of Moscow and the position 
of Russian Orthodox people under an atheist government. 
Much of what I have to say is hinted at in the article but 
not developed. This I now propose to do. 

Professor Armstrong’s main points are these: having 
first mentioned the story as to how Moscow came to con- 
sider herself the Third Rome, he gives another and older 
tradition by which Rome (pagan) was considered as Babylon, 
the capital of the enemy, the decisive battlefield in the struggle 
between Christ’s Church and Satan. Rome was considered 
Babylon because she worshipped false gods, and especially 
because of the Imperial cult. He sums up the meaning of. 
the Imperial cult thus: that there was one and only one 
supreme and universal community, the political, and that 
this was sacred, above all its head, the emperor. That the 
serving of it was man’s supreme religious and moral duty. 
All this is an abomination to the Christian. : 

Now, he continues, it is just this last element in the tradi- 
tion of the pagan Roman Empire whose survival in a modified 
form constitutes the distinctively Roman element in the 
religious outlook of Byzantium and Russia. As modified 
at Byzantium it came to mean something like this: “‘ Church 
and State are one, not two, a single Holy Society ; the Emperor 
is in a peculiar sense sacred and close to Christ; the trans- 
figuration of creation and coming of the Kingdom of God 
on earth are taking place in the temporal order and through 
the agency of the one Holy Church State.” So far the 
original Byzantine conception. Of its development in 
Russia he says: “ Later, in the atmosphere of the arrogant 
suspicious, isolationist nationalism of Russia, Babylonian 
Romanism gained ground and mingling with German Erastian- 
ism led to the abolition of the Patriarch and the enslavement 
of the Church under Peter the Great, ultimately to the far 
mote tragic and degrading enslavement of today” .... 
“* Stalin’s use of the Orthodox Church to serve his policies 
is strongly reminiscent of the Roman Republic, for whom 
the traditional religion in which they did not believe was 
to be maintained as an instrument for managing the masses. 
The tragedy is that sincere Christian bishops have been 
found to act in this way as political instruments of an atheistic 
Government. Their behaviour may be partly explained 
by a tradition of false other worldliness . . . partly by that 
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pernicious doctrine of the One Holy Society on earth which 
is the essence of Babylonian Romanism.” 

Now, as I said above, this is a very searching, and, I think, 
a very necessary criticism of the Russian tradition in the 
question of Church and State, and because it is so, this is 
precisely why another side to the picture should be given. 
In giving this other side, however, I fully admit that in these 
recent years Russia may be considered as Babylon, the capital 
of the enemy, the decisive battlefield in the struggle between 
Christ’s Church and Satan; further, that in this struggle 
it would strengthen the position of the Russian Church 
immensely if she were in communion with the Holy See. 

Now I will briefly trace some outstanding events in Russian 
Church history which will help to explain, maybe, the present 
attitude of the Orthodox people and bishops of the Moscow 
patriarchate. 

Right at the commencement of Russian Christianity, when 
Vladimir was baptized in 988, one or two facts should. be 
noted. ‘ That at the time of the conversion of Russia, Byzan- 
tium was still in communion with Rome, and that in all 
probability there was no actual schism for many years after 
1054, though in the circumstances it is hardly possible that 
the fact and significance of union with the Holy See had 
much importance in the religious consciousness of Russians, 
since Greek influence predominated in their Church at that 
time. On the other hand, although nearly all the metro- 
politans of Kiev during this early period were Greeks, yet 
Russian Christianity cannot be called a Greek Church, for 
from the first the use of the Slavonic tongue in worship and 
teaching meant that very few of the clergy and none of the 
people learnt Greek. It may be said that the Russians (except 
for the more educated of the clergy) approached Christianity 
more through the medium of beauty—painting, music, 
architecture—than through that of the Greek philosophers. 
The Russian monks translated the liturgical books, the 
Holy Scripture, and some of the ascetic writings of the Fathers 
into Slavonic. It was not till Peter the Great’s reforms at 
the end of the seventeenth century that either Greek or Latin 
played any part in the moulding of any class of Russian 
society. 

The Russia of the Kiev period (the ninth to the thirteenth 
centuries) had many prosperous and self-governing cities. 
She had intercourse with her western, southern and eastern 
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neighbours and was divided into a number of independent _ 
principalities after the eleventh century. Then came _ the 
Tartar invasions (1223—-40), which cut off Russia from 
Europe. The Tartar yoke was not repudiated until 1480, 
over two centuries. It is important to see the reaction of 
the Russians during this long period of domination by a 
non-Christian power. Their first instinct was for open 
resistance but this would have meant national suicide and 
here their prince, Alexander Nevski, shouldered the respon- 
sibility. He went in 1247 to do homage to Khan Batu as 
his overlord. Before going, however, he had given battle 
and defeated a double attack from the West; the Swedes 
in 1240 and two years later the Teutonic Knights. These 
last represented Latin Christendom. The Khan sent him 
to the supreme ruler of all the Tartars into Mongolia and he 
did not return to Russia till 1250. He only lived then thirteen 
years longer and died while returning from Sarai having 
obtained a pardon for the people of Novgorod. His policy 
was misunderstood by most of the Russians of his own time. 
At his death they realized his worth and in 1380 he was 
canonized. One of his friends and supporters was Cyril, 
metropolitan of Kiev (1242—81). The Tartars however 
treated the clergy with respect and exempted them from 
taxation, so it was that the Russian metropolitans found them- 
selves no longer only concerned with religious matters but 
also with the national revival of their country. 

We now come to the Moscow period (fourteenth to seven- 
teenth century). Daniel, the youngest son of Alexander 
Nevski, was the first prince of Moscow, but it was under 
his son, Ivan Kalita (d. 1341), who enjoyed the friendship 
of the Tartars and was granted the title of Grand Prince, 
that Moscow became the leading city in Russia. The metro- 
politan Peter supported Ivan’s work with the blessing of 
the Church. The Kremlin was built by Ivan, and Peter, the 
metropolitan, was buried there in the cathedral of the Assump- 
tion. But the position of Moscow as the centre of Russian 
national life took decades to consolidate. Some of the 
outstanding leaders, under whose influence this was brought 
about, must at least be mentioned. 

Alexis, metropolitan of Moscow (1353—78), who, during 
the infancy of Dmitri, was regent. Then Dmitri himself 
who defeated the Tartars in 1380 at Kulikovo Pole. But 
behind these was the prayer, sanctity and influence of St. 
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Sergius of Radonezh (1314—92), the hermit and abbot. 
Over fifty monasteries were founded by his disciples during 
his lifetime, and fifty more by the men of the next generation. 
This meant in fact extended colonization of the Russian 
State, though the monks had had no intention of this when 
first they went out into the solitudes of the forests. They 
went to pray and the peasants followed them. The monks 
pushed further into the forest, but the peasants still followed 
and so settlements, villages, towns, were made. 

In 1498 Ivan HI (1462—1505), Grand Prince of Moscow, 
first styled himself tsar of Russia. He had married in 1472 
Sophia Paleologos, niece of the last Byzantineemperor. Con- 
stantinople had been taken by the Turks in 1453. Thus 
it was that Ivan took the two-headed Byzantine Eagle as his 
coat-of-arms. Then it was in the next century that Philo- 
theus, a monk of Pskov, formulated the belief that Moscow 
was the third Rome. Ivan repudiated the Tartar yoke and 
himself became autocrat of the Russian people. 

On this period of Moscow’s final achievement Dr. Zernov 
has two very interesting comments : “ The Princes of Moscow 
were thrifty landlords, who regarded the growth of their 
principality in terms of the increase of their personal property 
... They had nothing of the spirit of bravery and military 
adventure so prominently displayed by other members of 
the House of Rurik. They possessed, also, little sense of 
honour. As long as the Tartars were strong, they served 
them more obediently than any other Russian prince but as 
soon as they had gathered enough strength to oppose the 
Khans, they boldly proclaimed themselves the successors of 
the Byzantine Empire.” 

Also in relation to the struggle between Moscow and 
Novgorod: “In 1471 Ivan II obliged Novgorod to sur- 
render. Ivan showed moderation and allowed Novgorod 
to retain its republican government. But when two further 
rebellions broke out and he had to send his armies to storm 
the city, in 1478 then in 1479, he lost patience . . . The lead- 
ing families were deported and scattered all over Russia.’”! 
And yet again of the outcome in all future Russian history 
of this period of struggle against the Tartar domination : 
“* From the fourteenth century till the present day, the Russians 
have had to accept a state of perpetual mobilization as the 
only alternative to the collapse of their entire defensive 


i Ibtd., pp. 47 sq., and 49. 
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system. Many of the negative features of the Russian 
political order, like the extensive powers given to the tsars, 
the serfdom of the peasants and the inadequate safeguards 
of personal liberty—they could protect their land only if 
they were ready to establish a monarchy built on the same 
pattern as the Empire of the Mongols.”? 

Such then was the background of the Moscow period. 
During the remaining 300 years of its first domination, 
Russia had as outstanding rulers, Ivan the Terrible (15 33— 
84) ;2_ the tsar Theodore (1584—98). It was during his 
reign that Job the metropolitan of Moscow was elevated to 
the dignity of patriarch of All Russia. This was in 1588. 
Theodore was the last of the House of Rurik. On his death 
began what is known as “ The Time of Trouble.” Boris 
Godunov (of Tartar origin) was invited to be tsar. He had 
been engaged in governing the country during the reign 
of Theodore, who cared for none of these things. Boris 
was very unpopular and was considered by many people a 
usurper, since one Dmitri, who claimed to be a son of Ivan, 
made his appearance and entered Moscow in 1605. He 
reigned for one year. Then the boiar Basil Shuiski was 
proclaimed tsar (1606—10); but yet another Dmitri rose 
against him. Both the Dmitris were supported by the Poles, 
who now with the Swedes invaded Russia, the Poles taking 
Smolensk and the Swedes Novgorod. Then Basil abdicated 
and the boiars opened the gates of Moscow to the Polish 
troops. The patriarch Germogen was taken prisoner, but 
his letters to the people were distributed secretly. He died 
in prison and the work was carried on by the monks of St. 
Sergius’s monastery of the Holy Trinity. The Poles attacked 
the monastery but were forced to retreat. Moscow was 
liberated in 1612. In 1613 the National Assembly elected 
Michael Romanov tsar. 

It was during this “‘ Time of Trouble” that the reunion 
Council of Brest Litovsk (in 1596) was brought about in the 
Ukraine. It was the patriarch of Moscow, Philaret (1619— 
33), the father of the tsar Michael, who really ruled the country. 
Then came the tsar Alexis (164;—78), and the patriarch 
Nikon (1648—8r1), who was one of the causes of the great 

1JIbid., p. 46. 

2It was during this reign that the Church Council of the Sloglav took 
place in 1551. It was then that the Russian Church adopted the Erastian, 


intolerent and worldly views of Joseph of Volokolamsk and the Possessors 
as against the spiritual conceptions of Nilus of Sora. 
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Schism of the Old-Believers which split the Church in two 
and hence weakened it. Then, Peter the Great (1682—1725) 
who began the period of the St. Petersburg Empire that 
ended in 1917. This was the period of Russia’s contact 
with Europe. 

Here then, before I speak of the Revolution period, a few 
comments must be made. For the first 200 years of the 
Kiev period, the Russians were, for the most part, collected 
in the independent trading towns connecting Scandinavia 
with the Black Sea and Byzantium. In spite of this, however, 
the agricultural population formed the backbone of the 
nation. There were some outstanding princes who ruled 
well and kept peace, but for the most part there were constant 
feuds. Yet they were in touch with their non-Russian 
neighbours ; also the Church was beginning to form them, 
especially in the art of worship, and they were free. Then 
came the Tartar invasion and domination of over 200 years, 
when their princes were vassals and they themselves slaves. 
This isolated them both from the West and also from Byzan- 
tium. Again it was their Church that led and taught them, 
specially the art of patience, and with the rise of Moscow 
they finally gained both victory and unity. But the unity 
was after the manner of the Eastern despots, with a hierarchy 
of service; the peasants bound to the land and the land- 
lord, and the nobles to the tsar.! This was encouraged 
by the Church, or at least by the dominant section of it (the 
party of the “ Possessors”), who also advocated isolation 
from the West and an attitude of championing the cause of 
the Orthodox nations in the Near East who were under 
Turkish rule. Then came the revolution of Peter the Great 
who forced an alien pattern on Russia, who advocated a 
Western civilization so that she should enter into the European 
society of nations, who abolished the Patriarchate and so 
destroying the harmony that had previously existed between 
the Church and the tsardom, enslaving the Church by con- 
trolling “the Holy Governing Synod.” Moscow was for- 
saken and the new capital of St. Petersburg, with its artificial 
life, a copy of the secularized Western civilization, took its 
place. Russia was divided into two worlds. 


1In 1762 Peter III released the gentry from their obligations to serve 
the State; but at the same time, the peasants were forced to continue to 
supply the landowners with free labour. Reaction against this showed 
itself in the nineteenth century. 
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During the eighteenth and nineteenth centuries there were 
opportunities for reconciling the nation [especially under 
Alexander I] which were not seized. | So when Alexander II 
introduced the liberation of the serfs in 1861, it came too 
late to rectify things before the Empire collapsed in 1917. 

The Church (i.e., the bishops and parish clergy) during 
all this period, suffered from the compulsory silence imposed 
upon her by the bureaucratic control of the government. 
She was not allowed to voice her true opinion. No Council 
had been held for 200 years and no sort of self-government 
was allowed in either diocese or parish life; the bishops 
were constantly moved from place to place and so had very 
little contact with the clergy or people. The Procurator 
of the Holy Synod, Constantine Pobedonotsev, who held 
office from 1880—1905, was a notorious advocate of a policy 
of chauvinism. Yet during the eighteenth century there 
had been going on a spiritual revival of which the outstanding 
leaders were Paisi Velichkovski (1722—94), the Elders of 
the Optina monastery from 1768—1922, St. Tikhon of 
Zadonsk (1724—83), St. Seraphim of Sarov (1759—1833), 
and Father John of Kronstad (1829—1908). Also bands 
of missionaries went, during the eighteenth and nineteenth 
centuries, to Alaska and the North American tribes, to the 
Mahometans in Siberia, and to Japan. All these, for the 
most part were monks. So there was vitality in the Church 
in spite of its enslavement by officialdom and this was also — 
shown in the way the majority of the Orthodox laity took a 
responsible attitude towards their religion, to whom the 
liturgy and services performed by their priests were a real 
means of life and strength however much to an outsider 
they may have appeared mere formalities. The Church in 
her roots was of the people. 

In the early part of this century things happened very 
quickly in Russia. In 1905 the Imperial decree of religious 
freedom was proclaimed. In March 1917 the St. Petersburg 
Empite was no more. On 15th August a free Church Council 
was assembled in Moscow, 564 members being present, 
including 278 lay representatives. There had been a move- 
ment of “ back to the Church”? among many of the intelli- 
gentsia going on specially during the years 190;—14. On 
sth November Tikhon, metropolitan of Moscow, was 
elected patriarch. Then the Communist revolution made 
its attack which lasted for 35 years, though three stages are 


The Russian Problem 337 


discernible in the contest.! At first (1918—22), the godless 
were optimistic. They thought that the Church would soon 
collapse if its property were confiscated and were surprised 
to find it had gained in new vitality. But the Christian 
leaders had no idea of the character of their adversaries ; 
they still looked upon them as usurpers who had temporarily 
seized control of the country in order to pillage it and sur- 
render it to foreign enemies. The second period (1922— 
29): the godless tried to undermine the Church by splitting 
the believers up into hostile factions. They offered privileges 
to all dissenters and sectarians. The patriarch was arrested 
on 5th August 1922. Some days later, with encouragement 
of the government, a Council was convoked in which the 
patriarch was harshly criticized, and the “ Living Church ”? 
was set up and declared itself ready to support Communism. 
There was confusion in the Church ; many bishops, including 
Sergius, the future patriarch, accepted ecclesiastical govern- 
ment and a large number of the parish clergy went over to 
the Living Church, not knowing the inner story of the move- 
ment. During the course of the next year there were signs 
of disintegration and the Communists themselves showed 
contempt for the leaders. In the June of 1923, Tikhon? 
was unexpectedly released from prison. He then declared his 
loyalty to the Soviet government. The unity of the Church 
was spontaneously restored, only a small fraction of the Living 
Church remained. Tikhon died on 7th April 1925. 

In 1926 an important statement was made by a group of 
Russian churchmen who were exiles in the concentration 
camp on the Solovetsky Island. They made it clear that 
they did not feel any political opposition to the Soviet State ; 
the sole conflict lay in the irreconcilability of the teaching of 
the Church and the materialism of the official philosophy 

1 The best books on this period are Religion in Soviet Russia, by N. S. 


Timasheff ; People, Church and State in Modern Russia, by Paul B. 
Anderson. 

2 Speaking of the Living or Renovated Church, Mr. Anderson says : 
“The movement on the whole must not be judged solely by the unscrupul- 
ousness of its early leaders. It had during the years of its triumph bishops in 
Russia, White Russia and the Ukraine claiming 17,000 parishes. Its 
last Council was in 1926. It had official recognition by the patriarchates 


of Constantinople, Jerusalem, and Antioch.’’ (See p. 75.) Hence the 
importance of representatives of these Churches at the election of Alexis 
in 1945. 


3 The release of patriarch Tikhon was largely due to the intervention 
of Pope Pius XI: vid. letter by Pius XI to Cardinal Pompili, znd February 


1930. 
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of the Communist party which controlled the government of 
the Soviet Republics. I will return to this statement later. 

In 1927 the metropolitan Sergius, who was vice-locum- 
tenens of the Patriarchal Throne, was allowed to register 
the Orthodox Church, a right that had been denied in 
1922. Priests now had a recognized status; before they 
were simply outcasts. The third stage: on 8th April 1929, 
the law on religion allowed freedom to the conduct of religious 
worship but any sort of religious propaganda was made a 
legal offence. It was an attempt to suffocate the Church 
slowly. Anti-religious propaganda was conducted with 
vigour, especially in the schools. Then came the wart. 
In 1943 the patriarchate of Moscow was re-established and 
Sergius was elevated to the throne by an assembly of bishops. 
Sergius died in May 1944. In January 1945 the metropolitan 
Alexis was elected patriarch by the Council of the Russian 
Church, representatives of many other Orthodox Churches 
being present. 

A few words about the Russians of the emigration. The 
first wave crossed the frontier in 1920, some going to Europe, 
others to America. In 1921 the first Council representing 
the Russian Church in exile met at Karlovtsi in Jugoslavia. 
It consisted of twelve bishops, and eighty representatives of 
the clergy and laity gathered from all quarters of Europe. 
The civil war was still fresh in the minds of everyone and 
few of them thought that the Soviet government would 
survive tor long. A considerable group of the laity headed 
by metropolitan Antony believed that the Church should 
assist the nation to restore the monarchy. Another group 
led by metropolitan Eulogius were opposed to the Church 
being associated with any political undertaking. But in 
spite of opposition the minority of the Council voted in favour 
of the restoration of the monarchy. 

In 1923 the patriarch Tikhon officially dissociated himself 
from the Council of Karlovtsi and ordered them to close 
down. This condemnation brought a split in the Church 
of the emigration. Eulogius, and the majority of clergy 
and people in France and Western Europe followed him, 
accepted Tikhon’s decision. But Antony declared that the 
patriarch’s decision had been forced upon him and remained 
head of the Council in Jugoslavia. The scattered Russian 


congregations in the Balkans and the Far East accepted his 
leadership. 
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In 1927 the metropolitan Sergius as vice-guardian of the 
Patriarchal Throne issued an appeal to all Russians abroad 
asking them to declare their loyalty to the Soviet State. A 
council of clergy and laity met in Paris under Eulogius and 
stated that they were unable to accept Sergius’s request, and 
Eulogius then asked the patriarch of Constantinople to take 
him and his diocese under his jurisdiction. A few under 
bishop Benjamin accepted Sergius’s appeal. 

These three tendencies, Dr. Zernov says, also reflect the 
existence of different currents of thought among the Christians 
in the U.S.S.R., though under the strict communist censor- 
ship it is impossible to form any accurate estimate of the 
exact position and comparative strength of these groups. 
(chidem, Pp. 173). 

Recently the patriarch Alexis has been making visits, either 
in person or through representatives, to the Russian Church 
abroad to reconcile it to the patriaychate, e.g., to London 
and Paris by delegation ; also to the other Orthodox Churches, 
e.g., in person to Jerusalem, Cairo, Alexandria and Beirut. 

But the party of the Council of Karlovtsi is still strong 
with the Russian emigration. A recent report! states that al- 
though the Russians in the Soviet zone of Germany, Austria, 
the Balkans, Manchuria and Korea are for the patriarch, and 
also the majority in France, the eight dioceses in the U.S.A. 
with some 400,000 faithful, Brazil and Argentine, China and 
Palestine, stand aloof. While there are about a million who 
refuse to return to the U.S.S.R. in the British and American 
zones of Germany and Austria; they are composed of 
Ukrainians, White Russians, Balts, Cossacks, Caucasians and 
Great Russians who left the U.S.S.R. They are organized 
in dioceses with their principal centres at Hamburg and 
Munich. The present leader of the Council is metropolitan 
Anastasius (metropolitan Antony died on 11th August 1936). 
He had looked on Hitler as the man raised up to destroy 
Bolshevism, and in 1938 he came to Berlin to consecrate the 
cathedral which Hitler had built there. Alexis has recently 
addressed the members of the Russian Church living outside 
the U.S.S.R., referring to Anastasius and his anti-Soviet 
activities and warns him that it is the last time that the Church 
holds out her hand to him and his following. He claims to have 
the agreement of the Eastern patriarchs for this last warning. 


1 See The Church Times, 22nd February 1946; ‘‘ The Moscow patriarch- 
ate and the Dispersion.”’ 
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It remains for me to conclude with some tentative remarks 
on the present attitude of the patriarch Alexis to the Soviet 
government’s present policy. From one angle it looks as 
if he is allowing himself to be used by an atheist government 
simply for its own political ends, for example in denouncing 
the Pope and so taking part in Soviet anti-papal propaganda. - 
I would say that this is too simple a solution of a very com- 
plicated problem. The present position of the patriarch is 
the outcome of the way in which the Russian Church has 
viewed the problem of Church and State down throughout 
the course of her history. In this she has had much in com- 
mon with the great Byzantine Church, her mother, and with 
the other Orthodox Churches, but yet Russia has a tradition 
of her own, bound up with her people and their history. 
Hence this history has been reviewed here. This was not 
only necessary for its own sake, but, specially, in order to 
give to Western Catholics, with their own tradition of this 
problem based on that of St. Augustine, what I have described 
as the other side of the picture. Whether we as Catholics are 
justified in holding this view in any way, I am not arguing, 
but that this view is taken by many thousands of Russian 
Orthodox I think is certain, though doubtless not by all with 
the same conviction or intensity. Here then we are simply 
trying to understand the other side and that in itself is much. 

Perhaps the best way of considering the position of Alexis 
is to consider more carefully the “ Solovetsky Document ” 
referred to above. This was drawn up and, it would seem, 
presented to the government, though this is not quite certain, 
twenty years ago by a number of the Orthodox bishops in 
exile on this island in the White Sea, and reveals very clearly 
their view as to what the relation of the Church to the Soviet 
government should be. The following is quoted from Mr. 
Anderson’s book: “‘ Those who have signed the present 
statement are fully aware of the difficulty of establishing 
mutual friendly relations between the Church and the State 
under present actual conditions. They cannot be silent 
regarding this. It would not be true, it would be beneath 
the dignity of the Church, and besides it would be quite 
useless and unconvincing to assert that there were no points 
of discord between the Orthodox Church and the State 
authority of the Soviet Republic. But these points of discord - 
lie not at all in the matters designated by the political distrust 
of the State: it is not at all in points ascribed by the calumny 
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of the foes of the Church. The Church stands aloof from 
the new repartition of wealth, the nationalization of property : 
this has always been considered by it as the dominion of the 
State, for the conduct of which it is not responsible. The 
Church also stands aloof from the political organization of 
authority, for it is loyal to the Governments of all the countries 
within the limits of which it has its members. It lives at 
peace with all the different types of State organization, begin- 
ning with such despots as were formerly in Turkey and ending 
with such Republics as the North American United States. 
The discord lies in the irreconcilability of the religious teach- 
ing of the Church with the materialism and the official phil- 
osophy of the Communistic Partv and of the government of 
the Soviet Republics directed by that Party. 

The Church recognizes the existence of the spiritual prin- 
ciple: Communism denies it. The Church believes in the 
Living God, Creator of the world—Communism does not 
admit his existence .. . The Church believes in the steadfastness 
of principles of morality, justice and law. Communism looks 
upon them as the conditional result of class-struggle, and 
values moral questions only from the standpoint of their 
usefulness. The Church instils the feeling of that humility 
which elevates the soul. Communism abases man through 
pride. The Church protects purity and the sacredness of 
childbirth. Communism sees but the satisfying of instincts 
in the marriage tie, etc. 

By no compromise or concession, by no partial changes 
in its teaching, by no explanation of it in a communistic 
spirit can the Church attain such a reconciliation.” (Then 
it speaks of attempts at a compromise on the part of the leaders 
of the Living Church.) ‘The Orthodox Church will never 
stand on this unworthy path. It will never deny either the 
whole or part of that teaching which has come down to it 
from all that has been holy in the past centuries, in order to 
accommodate ever-shifting popular opinions. A conflict in 
the activity of both can be avoided only by the strict carrying 
out of the law regarding the separation of the Church from 
the State... A contemporary State, in opposition to former 
political theories, does not find it necessary that the political 
union of its citizens should be strengthened by an inner 
religious unity. It does not consider this of importance, 
and openly declares that it does not need the aid of the Church 
to attain the aims set before it, and that it allows its citizens 
complete religious liberty (of worship)” (pp. 71—73). 
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The metropolitan Sergius, when he registered the Russian 
Orthodox before the Soviet authorities, read a declaration on 
roth June 1927. Here are some of the essential points : 

“‘T have taken upon myself, in the name of the whole of 
our Orthodox old-church (Tikhon) hierarchy and flock, to 
register before the Soviet authorities our sincere readiness to 
be fully law-abiding citizens of the Soviet Union, loyal to its 
Government, and definitely to hold ourselves aloof from all 
political parties or enterprises seeking to harm the Union. 
But let us be sincere to the end. We cannot be silent about 
the contradiction which exists between us Orthodox and 
the Communist Bolsheviks, who govern our Union. They 
set as their purpose struggle with God and his power in the 
hearts of the people. We on our part see the whole sense 
and whole aim of our existence in confession of faith in God 
and strengthening of the faith in the hearts of the people. 
They recognize only the materialistic interpretation of history, 
and we believe in the providence of God. 

In spite of all this, we are convinced that the Orthodox 
Christian, sacredly observing his faith and living according 
to its precepts, for this very reason will be, always and every- 
where, a desirable and exemplary citizen of any state, including 
that of the Soviets, in whatever area of life he is called upon 
to work. Should the State demand rejection of property, 
should it be necessary to lay down his life for the cOmmon 
good, etc., all this indeed the Christian is taught by his faith. 
In any case, since not only Communists but people of religious 
faith are citizens of the Union, in the leading ranks of these 
citizens must be found every Orthodox Christian, especially 
as the vast majority of the population is Orthodox” (ibid. p. 74). 

It was the appeal sent by Sergius to the Russian Orthodox 
abroad in connextion with this declaration that metropolitan 
Eulogius and the members of his diocese rejected at the Paris 
Council mainly on the ground that a large number were no 
longer Soviet citizens. 

But on 2nd September 1945, the metropolitan Nicolas of 
Krutitsy, representing the patriarch Alexis, concelebrated the 
the Holy Liturgy with metropolitan Eulogius, metropolitan 
Serafin (representing the Karlovtsi group) and thirty priests, 
in the Russian cathedral in Paris, thousands of people taking 
part. A reconciliation was brought about and they are 
iccepted back to the Moscow patriarchate. This reconciliation 
vas, it is reported, on the canonical and not the political plane. 
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From the above statements it would seem that Alexis is 
following in the way of Sergius. From the government’s 
point of view, Alexis had certainly shown his loyalty to 
Russia in the action he took in the defence of Leningrad where 
he was bishop. The government has allowed the opening of 
seminaries for the education of the clergy (though this has 
been going on since 1942 in some places), and the establish- 
ment of a printing press for printing service books. During 
the last year the organizing of the Church in Russia has pro- 
gressed. There are now ninety fully constituted dioceses, 
several of which have auxiliary bishops as well as diocesan. 
Monasteries of monks and nuns ate now given as eighty-nine. 
The famous Holy Trinity Monastery near Moscow has recently 
been restored to the Church, and that of St. Alexander Nevsky 
in Leningrad has a community of monks. In all the larger 
towns and in many of the villages the churches are again 
opened and in use, and the number of the faithful is said to 
run into many millions. 

This is the place also to note that in Soviet territory, at 
Echmiadzin in Armenia last June, the Armenian Church 
Assembly met to elect a new catholicos of All the Armenians. 
Delegates came from all over the world and this with the 
co-operation of the Soviet government. At the council, 
archbishop Gevork Cherekechyan was elected as catholicos, 
ten new bishops were consecrated, six for the diaspora and 
the rest for Armenia. They also arranged to open a seminary 
at Echmiadzin in September and to establish a printing press. 
Here then is the same establishment of religion in this part of 
the U.S.S.R., as in those parts where the majority of the 
Christians belong to the Russian Orthodox Church. And 
this in accordance with the Soviet Constitution of freedom 
for religious worship, and so all connected with worship : 
hence a seminary for priests, a printing press for printing 
setvice books, and also the organization of the Church. 
There is no need to point out to Catholics what this means 
in the spiritual life of the people. It is for the building up 
and the diffusion of this sacramental life throughout the length 
and breadth of the U.S.S.R., that bishops are willing to do 
almost anything demanded by the leaders of the state, short 
of apostasy from Christ. It should be remembered that the 
patriarch Sergius always belonged to that school of thought 
within the Russian Church which has insisted that Christians 
must find a way of carrying on their work under any political 
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system, and that it is wrong for them to attempt to change 
the established order by revolutionary methods. A bishop, 
Sergius held, can best serve the flock entrusted to his charge, 
not by openly defying the State, but by humbly submitting 
to it, and by his readiness to sacrifice his own personal honour. 
This has not been the line taken, either in past history or in 
more recent times, by all Orthodox bishops, whether Russian 
or others, but it is a Russian tradition and it seems to be the 
line taken by the Moscow patriarchate at present. As regards 
the public use in speech or in writing of such expressions 
against the enemies of the U.S.S.R., as are certainly not 
Christian, at least they can, in part, be explained by sayin 
that they had become slogans universally employed by the 
Soviet propaganda. This may in some way also explain 
the public attitude taken by Alexis to the pope and the Catholic 
Church in general, though here, I think, a certain element 
of fear enters in together with centuries of prejudice and 
suspicion. Catholicism has always in the past entered Russia 
with her enemies. But there is, thank God, another side to 
this picture too. Many were the times, during the beginning 
of the Revolution, when Catholics and Orthodox priests 
have suffered in the same concentration camps; and even 
now in the ordinary way when real contact is made between 
Russian Orthodox and Catholics a common bond is found, 
this is especially true ‘among the Russians in exile. But 
more is said about this elsewhere. 

A last word of the people of the U.S.S.R. Totalitarianism 
is quite a different thing for us in the West, where it is some- 
thing imposed from without on the free tradition of our 
political society. For the Russians it is something that has 
its roots within the Russian past and the Russian soul; right 
through their history they have been bound up with slavery 
as we have seen. It has come out of the non-political past 
out of the night of serfdom. The U.S.S.R., can still be con- 
sidered an empire rather than a nation. Yet it may be a 
nation in the making. The effect of the regime is to impose 
a common pattern of life and a common culture on all from 
the Baltic to the Pacific. This culture pattern is not of purely 
Russian origin—it is a new mechanized and rationalized 
model which can be adopted by the former subject peoples 
of the Russian Empire without creating a feeling of racial 
inferiority. Russian, Ukrainian, Tartar, Georgian, Armenian 
all share on mote or less equal terms in the new Soviet 
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culture. Nevertheless this unity is not a cosmopolitan one ; 
it is not the world civilization of the workers .which was the 
original Communist ideal. It is a definite Eurasian unit 
which fuses together the two worlds of the northern forest 
and the eastern steppes, of Muscovy and Tartary in a new 
technocratic society, ruled by new men for new ends. The 
fusion is still incomplete, but the last ten years seem to mark 
a decisive step inits development. There has been a deliberate 
attempt to create a Soviet patriotism and to restore the 
national traditions of culture.! 

One hears terrible stories (authenticated for the most part) 
of the conduct of Red Army soldiers in occupied territory, 
that recall the raids of the Mongol hordes. So it is refreshing 
to have an equally authentic report on the numerous Russians 
liberated in France. They number more than a hundred 
thousand, and represent all ages and all parts of the country. 
Some of them were prisoners-of-war, others were civilians 
deported by the Germans ; the latter included old men, boys 
from twelve upwards and women. The vast majority of 
them are keen Orthodox, and this includes the younger 
generation brought up in the Godless schools. On several 
occasions Orthodox services were held in these camps, and 
men and women not only attended them, but eagerly availed 
themselves of the opportunity to go to confession and receive 
communion. At the same time, many of them explained 
that they had never been inside a church, and never received 
the sacraments, for only in rare and exceptional cases was a 
church allowed to continue its work in rural districts before 
the beginning of the war. 

This closing of the parish churches, and the disappearance 
of the priests did not, however, mean the stopping of church 
life in the U.S.S.R. Children have continued to be baptized, 
Christian funerals conducted, divine offices celebrated, and 
youth brought up in the Christian tradition; this accounts 
for the deep devotion to the Church among some of the Red 
Army soldiers. All this has been done by the Russian 
women, mostly grandmothers. All who have met these 
Russians agree that they represent a fine type of men and 
women, human and humane, whose outlook on life is, in the 


1 This last section is largely taken from an article by Christopher 
Dawson, ‘‘ What is Russia ?”’ published in The Changing World Series, 
No. 1. It should however be noted that there is in Russia a tradition of 
genuine freedom though her history has been also bound with slavery. 
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majority of cases, genuinely Christian. (Adapted from 
report in Sobornost, June 1945, p. 28.) The parish churches 
ate now being opened and ‘used again, and the priests are 
again celebrating the divine mysteries. ond 

Here then is the presentation of some facts, historical and 
present day, about Russia and the Russian Christian tradition - 
which, if they do not excuse some of the utterances made by 
both the patriarchs, Sergius and Alexis, concerning the Holy 
See, which would seem to indicate a hostile attitude to all 
that the popes stand for in the present world crisis, yet it is 
hoped will enable us to see the present patriarch of Moscow 
in his proper setting and historic background. This does not 
deny that the U.S.S.R. is now a battle ground where not only 
our fellow men and women, but the powers of light and 
darkness are fighting for the soul of Holy Russia, and that on 
the result of this fight much will depend, even in the human 
way, in regard to the happiness or otherwise of the human 
race. It cannot be too much stressed that recent popes, 
while they condemn Marxist Communism and its atheistic, 
materialistic philosophy and consequent practices (wherever 
they are found), in very clear terms, do not condemn the 
peoples of the Soviet Union as a whole. “For them We 
cherish the warmest paternal affection” (sic Ency. Divini 
Redemptoris of Pope Pius XI, English trans., p. 17). Many 
other references to both the words and actions of Popes 
Pius XI and Pius XII could be given in proof of this. Rome 
will always co-operate whenever she can for the good of 
the human race. 

In the early days of Russia’s Christianity the two young 
Christian princes Boris and Gleb were attacked by their 
elder brother. They refused to offer resistance with their 
men-at-arms, preferring death to civil strife. When the 
Church came to canonize them, a new title to sainthood had 
to be found by the court of bishops: they named them 
“Passion-Bearers.” If at the back of the minds of Sergius 
and Alexis? and the other bishops in the U.S.S.R. runs the 

1 Pius XI even in his letter of protest against the anti-God campaign 
of the Soviet Government in 1930 showed his affection for the Russian 
people. This is true also of the present Pope. The Vatican authorities 
were ready to help all prisoners of war, including members of the Red 
Army. Many Catholic peoples are full of the ‘‘ Red terror’ but Rome 
is calm and ready with constructive plans. 

2 This cannot excuse the patriarch in his definite un-Christian attitude 


to the Pope or the Rutherian Catholics as we show elsewhere though we 
can’ and should still pray for him. 
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motive of themselves suffering by being subject to the state 

in order that the life of the holy mysteries may be obtained 

throughout all the Russias, who knows what it may lead to ? 
Dom BEDE WINSLow. 


NEWS AND COMMENTS 
CARDINAL GREGORY PETER AGAGIANIAN 
ARMENIAN PATRIARCH OF CILICIA. 


The Patriarch Agagianian was born at Atchaltzich (Caucasus) 
on 18th September 1895. Though still very young, he was 
sent in 1906 to the College of Propaganda in Rome by his 
parish priest, Mgr. Sergius Der-Abrahamian, later apostolic 
administrator in the Caucasus. After completing there the 
usual course of studies with marked success, he won the 
doctor’s degree in philosophy, theology and canon law. 

He was ordained priest on 23rd December 1917, in the 
church of thessame college, and solemnly celebrated his first 
liturgy on Christmas night in the church of St. Nicholas of 
Tolentino. 

In 1910 he returned to his own country, and was two years 
engaged in the sacred ministry at Tiflis in Georgia. In 
1921 he was called to Rome to fill the post of vice-rector of 
the Pontifical Armenian College. His learning attracted the 
notice of his old friends at the Propaganda College, where, 
accordingly, he taught cosmology during one year, and 
sacramental theology for fifteen years. In order to converse 
mote freely with his pupils, he acquired, in addition to Armen- 
ian and Latin, a knowledge of Italian, French, English and 
Russian. 

During this period he was nominated examiner of the 
Roman clergy at the vicariate, consultor of the Sacred Con- 
gtegation of the Oriental Church, and member of the Com- 
mission for the codification of canon law. On this last 
occasion, Pope Pius XI made him his private chamberlain, 
and the patriarch Avedis Peter XIV Arpiarian raised him 
to the rank of archpriest. 

The new rector trained successfully a large number of 
church students in science and holiness. Entrusted by Pius 
XI with the office of apostolic visitor of the Patriarchal 
Institute of Bzommar, he was elected at the same time to be 
titular bishop of Comana in Armenia, and received episcopal 
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consecration in the church of St. Nicholas of Tolentino from | 
the hands of Mer. Sergius Der-Abrahamian, ordaining arch- 

bishop for the Armenian rite, assisted by the archbishops | 
Bartholomew Cattaneo and Peter Pisani. He was then sent 

as apostolic visitor to the monastery of Bzommar in the 

Lebanon, and accomplished the delicate task to the general 

satisfaction. 

Upon the death of the patriarch Avedis Peter XIV Arpiarian 
on 30th November 1937, the bishops of the Armenian Catholic 
hierarchy, assembled in synod at Beirut, elected to the patri- 
atchate the youthful Mer. Agagianian, who thereupon 
assumed the name of Gregory Peter XV in honour of the 
Apostle of Armenia. 

The election being confirmed by Pius XI, the solemn 
enthronement took place on 5th November of the following 
year. Coming to Rome, the patriarch petitioned for the 
sacred pallium at the secret consistory of 13th December 1937, 
and received it on the 17th of the same month in the Pauline 
chapel from the hands of his eminence Cardinal Granito di 
Belmonte, dean of the Sacred College. During the eight 
years of his patriarchal rule Mer. Agagianian displayed the 
greatest activity, stimulating every sort of apostolic work, 
and setting on foot new enterprises, particularly in regard 
to ecclesiastical studies. His journey through France, his 
pastoral visitations in Syria, Palestine, Egypt and the Iraq 
called from his flock enthusiastic demonstrations of unfailing 
attachment, and awakened general sympathy even among the 
dissident Armenians—happy augury of a fruitful expansion 
of Catholic faith among the people of Armenia. 


IN WESTERN UKRAINE 


PERSECUTION AND COERCIVE MEASURES AGAINST THE 
CHURCH. 


These facts concerning persecution are referred to in the 
Papal Encyclical. 

The territory in question consists of two regions, separated 
by the Carpathian mountains, and formerly politically distinct. 

(a) Galicia: a province of Austria until 1918; part of 
Poland till 1939, and since incorporated in the U.S.S.R. 

(b) Sub-Carpathian Russia: until 1918 a province of 
Hungary, after which it formed part of Czechoslovakia till 
1945, when it was ceded to the U.S.S.R. 


News and Comments 349 


These two regions, often called Ruthenia, today form part | 
of the Ukrainian Soviet Republic, and are denominated 
“Western Ukraine.” The great majority of the population 
are Catholics of the Byzantine rite, and call themselves Greek- 
Catholics. They form by far the most important group of 
Eastern Catholics. 

In Galicia there are four dioceses, with a Metropolitan 
whose seat is at Lvov (Lemberg or Léopol), and an apostolic 
delegate (bishop) for 20,000 Catholics resident in Volhynia 
—a more northerly region where the population is mostly 
Orthodox. In Galicia the faithful number 4,500,000 

In Sub-Carpathian Russia there ate two dioceses, with 
578,000 faithful. 

After having quite recently attached those two provinces 
to the U.S.S.R., the Soviets are now adopting forcible coercive 
measures to compel the clergy and people to leave the Catholic 
Church and go over to Orthodoxy, under the jurisdiction of 
Moscow. 

Owing to the impenetrable screen separating the U.S.S.R. 
from the rest of the world, Catholics living in these regions 
are debarred from communicating with Rome and the rest 
of Christendom. 

The metropolitan of Galicia, Mgr. Joseph Slipy, archbishop 
of Lvov, his three suffragans, and the apostolic delegate 
have been thrown into prison where one of them, Mgr. 
Chomyszyn, has already died.' All the influential priests 
have been exiled or imprisoned. The religious of the country 
(Basilians, Redemptorists, and Studites) are all dispersed or 
incarcerated, while the seminarists have been mobilized into 
the Soviet Army. 

It was in the April of 1945 that Alexis, patriarch of Moscow, 
addressed the Ruthenian Catholics, calling upon them to 
forsake Rome and place themselves under Moscow : (referred 
to also by the Pope). 

It is true that previously, before the German occupation 
of the Ukraine, the late metropolitan Szepticky had appealed 
to all the Orthodox bishops to unite themselves with Rome. 
There was, of course, no suggestion of force. 

The Soviet Government’s persecution of the Ruthenian 
Catholics can of course be paralleled by their persecution of 
the Orthodox bishops and clergy during the early years of 


1 Mgr. Kocylowski, bishop of Przemysl, is reported to be released and to 
have returned to his see. 
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the revolution. In the Ukraine, however, they are easton | 
the historical attitude of past Russian governments to the) 
Ruthenian Catholics, and involving the Orthodox Church,, 
and so trying to stir up enmity between the two Churches. | 

Availing themselves of the service of three apostate priests, | 
the Soviets have set up a “‘ Committee of Initiative for the} 
passing over of the Greek-Catholics to Orthodoxy.” On) 
18th June 1945 the government of the Ukrainian Soviet 
Republic decreed that in view of the absence of the bishops, | 
the entire Greek-Catholic Church would henceforth be) 
administered by this Committee of three priests. According | 
to information that has filtered through the barrier, the great 
majority of the clergy and faithful are resisting courageously. 
Forty-two priests only out of a total of 2,700 appear to have 
followed the dictates of the “Committee of Initiative.” 
Nevertheless, the state of affairs admits of no illusion. The 
brutal treatment of the clergy, andthe astute methods employed 
to delude an agricultural population of little education, 
give reason to apprehend the worst, and to fear that within 
a short time the Catholic Church may lose 5,000,000 of her 
children. ; 

It should however be remembered that there is a very large 
body of Ukrainian Catholics in the U.S.A. and Canada, whose 
bishops have protested against the action of Moscow.! Some 
account of these will be made in this year’s last issue of the 
EAC: 

On ist July 1945, the priests who still remained in the 
atchiepiscopal diocese of Lvov, addressed a letter to the 
government at Moscow of which the following is the text : 

From the Greek-Catholic clergy of Lvov, to Mr. Molotov, 
Vice-President of the Soviet Commissariat for the People. 

Following the arrest of the whole episcopate and a great 
number of priests of the Greek-Catholic Church in Western 
Ukraine ; and in consequence of a prohibition vetoing all 
direction by our own clergy, our Church finds herself in a 
very abnormal situation. This situation is further compli- 
cated by the fact that there has been set up in Lvov, a “‘ Com- 
mittee of Initiative ” for uniting the Greek-Catholic with the 
Orthodox Church. This Committee, which is presided over 
by Dr. H. Kostelnik of Lvov, Dr. Michael Melnik of Drogo- 
bitch (diocese of Przemysl), and the priest A. Pelvetzky of 


' In March the Sobor of the exiled Ukrainian Orthodox Church 
expressed its sympathy with the Ukrainian Catholics. 
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Stanislavov, has published an appeal: “To the Venerable 


Clergy of Western Ukraine,” dated 28th May 1945, and 


signed by the above-named priests. 

We ourselves, priests of the Catholic Church, will not here 
teply to the historical inexactitudes contained in this appeal : 
the facts in question are known to all. In the present letter 
we desire simply to make known our position relatively to 
the U.S.S.R., and to lay our petition before the government. 

We would ask the government to observe, in the first place, 
that we profess, and intend to profess the most pure patriotism 
to the Ukrainian Socialist Republic and to the U.S.S.R., and 
that we intend to fulfil conscientiously all our duties to the 
State. We will not on any account engage in any activities 
of a political nature, but devote ourselves entirely to the work 
of saving our own souls and those of our people. This 
work, we believe, is what we can most usefully accomplish 
for the prosperity not only of the Church but also of the 
State. 

Our attitude to Dr. Kostelnik’s initiative is entirely negative. 
His actions we condemn as detrimental; as entirely opposed 
to the tradition of the Church, and as contrary to the Truth 
proclaimed by Christ: “There shall be one fold and one 
shepherd.” For this reason it is evident that we cannot 
listen to a voice which incites us to apostasy from the Faith. 
A situation such as that which has become actual may rapidly 
lead to one of those religious wars, which, as history shows, 
can bring nothing but loss, not only to the Church, but also 
to the whole nation. 

For this reason we request our government to release our 
bishops, with, in the first place, our metropolitan. And 
while awaiting their liberation we beg the government to 
grant us the right to regulate all questions relative to our 
Greek-Catholic Church. We further ask that until the 
release of the metropolitan and bishops, a canonically legal 
otganization may administer the ecclesiastical province of 
Lvov-Galicia. We wish to believe that the government will 
receive our request favourably and come to our assistance, 
since the Constitution of Stalin guarantees to all citizens of 
the U.S.S.R., including ourselves, liberty of conscience and 
religious practise. 

Therefore in the name of justice; in the name of the 
glorious victory of the U.S.S.R., we ask for ourselves and for 
our people of Western Ukraine, that liberty of ecclesiastical 
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administration which we have enjoyed during the last centuries, | 

and to which, according to Soviet law we have the right. 
Lvov, St. George’s Place, No. 5. 

1st July 1945. 

It should be noted that these priests expressed their loyalty | 


to the Soviet State. No reply has been received to this letter. 
The following information is from someone who has 


come from the region recently. 
For various considerations! it had been feared, in Catholic 
circles well-informed as to the situation in these regions, that 


the faithful would offer a merely passive resistance to the | 


coercive measures. In the first place, the Ruthenians are 
Ukrainian in culture and language; happy to be reunited to 
the Greater Ukraine, would they not sacrifice their religion 
to their patriotism? Secondly, the Ruthenians had been 
forcibly held in Poland before 1939, and had undoubtedly 
been fully schooled in the manner of Polish Catholicism. 
Would they not then confuse Catholicism with Polish national- 
ism? And thirdly, the Ruthenians are Catholics of Byzantine 
rite and culture, and through their culture less closely attached - 
to Rome than are the Poles and other Slav Catholics. 

In actual fact, the resistance has been magnificent; such 
whole-hearted heroism was unexpected. Less than five per 


cent of the priests have submitted to Moscow: many ate | 


in hiding. The mass of the people remain Catholic. This 


movement of religious enthusiasm for Catholicism is par- 


ticularly marked in the diocese of Stanislavov. Some of | 


the faithful have been known to journey 150 km. to find 
faithful priests who celebrate secretly. An organized 
“maquis ” of resistance has been constituted which keeps 
in constant touch with the “‘ maquis ” of Slovakia and Poland. 

What then is to be thought of the ‘“ Council’ of March 
last, which according to the Soviet press announced the sub- 
mission of the entire Ruthenian Uniate Church to the Soviet 
directed Orthodox Church of Moscow ? It can be nothing 
but a vast comedy, since none of the Uniate bishops, and 
but a small minority of the clergy, had any voice in the affair. 

Two Orthodox bishops have been sent from Moscow. 


‘See review of Michael Derrick’s pamphlet in this issue; an article 
by Dr. A. Fortescue, ‘‘ The Uniate Church in Poland and Russia’’ in 
The Dublin Review 1917; and L’appel des Races au Catholicisme by P. 


C. Bourgeois, S.J. (Translated in Eastern Churches Number of Pax, 
January and April 1934.) 
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The first, Macarius, is known to be a very active member of 
the Communist party; the second, Nicolas, was formerly 
head of a section of. the ‘‘ Militant Atheists.” There have 
also been sent, to take charge of the parishes, certain priests 
from the Western Ukraine. Before ordination, those destined 
for the towns received six weeks, training, whilst those who 
were appointed to country parishes were given three weeks, 
preparation. 

An incident related by an eye witness will make clear just 
what is represented by the new clergy sent from Moscow. 
The Rumanian Orthodox priest of the large village of KI ... 
on the border of Rumania, had been obliged to take flight. 
During the Lenten season of 1945, the faithful of the village, 
desiring to fulfil their Easter duties, sent a delegation to 
Kamenetz-Podolsk to ask for a priest. They received 
satisfaction ; the priest arrived; and for three days he heard 
confessions. It was noticed that he very carefully questioned 
the faithful as to their resistance to the Soviet regime, also 
about those persons who were helping them. On Sunday 
the priest celebrated the liturgy, and gave communion to 
all; after which he returned to town. That same evening 
there arrived from Kamenetz-Podolsk, a company of police, 
who proceeded to make mass arrests in the village. One 
only hopes that cases of this sort are exceptional ! 


THE EXTENDING INFLUENCE OF THE’ MOSCOW 
PATRIARCHATE 


In September and October 1945, the metropolitan Gregory 
_of Leningrad visited Finland as representative of the patriarch 
of Moscow. This visit was in order that he might make 
arrangements about the monastery of Valamo, and also to 
discuss the whole question of the return of the Finnish Church 
to the jurisdiction of Moscow. The Finnish metropolitan 
Herman said that in principle he agreed; historically his 
Church had been part of the Russian. The March issue of 
the Journal of the Moscow Patriarchate (1945) is largely taken up 
by an article on this subject. The Swedish paper Hufud- 
stadsbladet of 12th January 1946, however, prints a letter of 
the metropolitan in which he expresses the misgivings of the 
Finnish-Carelian group of the Orthodox population lest 
their Church under Moscow should become “a tool for 
politics and for russification as was the state in past days.” 
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He also wished to be reassured that the autonomy granted 
by the oecumenical patriarch Meletios IV will still be main- | 
tained. The reply of patriarch Alexis is also given in which 
he tries to passify those who complain. 

It was announced at the end of January that the Orthodox 
in Czechoslovakia have been transferred from the jurisdiction 
of the Serbian patriarch to that of Moscow. 

The Serbian patriarch is still in exile and the Orthodox 
in Serbia are being persecuted, like the Catholics by Tito. 
A new delegation of the Moscow Patriarchate was entertained 
by Tito during February and March. a 

In Sofia the patriarch Alexis is expected shortly to attend 
the celebrations of the millenary of the death of St. Ivan of 
‘Rila. 

' From the above it would seem that Alexis has chosen to 
follow in the spirit of Joseph of Volokolamsk and the Pos- 
sessors. It was he who placed the Church under the sway of 
the secular power, a line of policy fraught with danger even 
in those early days. Of the ultimate result of such conduct 


under present regime in Russia it is difficult to tell. A well- — 
informed observer of present events in the U.S.S.R. says it - 
is very important to draw a clear distinction between the | 
Russian Orthodox as a whole, and the prelates at present | 
entrusted with its administration. There is certainly a need | 


now of outstanding saints in Russia. 


FROM A SHANGHAI LETTER 


“The decree offering Soviet citizenship to all Russians | 
has met with different reactions. The young generation is | 
enthusiastic about it and in general they intend to go to | 


Russia as soon as possible. I hear that a number of the 


University students are trying to get to Canada or Australia | 


and do not want to go to Russia. The older people are 


divided. Some say that only ten per cent want to go and | 


another twenty per cent feel it is the lesser of two evils (they 
fear what may happen to those who refuse the Soviet offer). 
Very many are applying to go to U.S.A. or British colonies, 
but they are not easily admitted. The bulk of the older 
people are in a predicament: they do not want to be Soviet 
citizens, but at present they have no passports and no pro- 
tection and cannot get other citizenship; it is possible that 


the status of Russian Emigrant may not be recognized © 


| 
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soon as a result of the Soviet offer. They fear that then they 


might be compelled to take out Soviet passports and evacuate, 
and in Russia be’ considered enemies because they did not 
want to take out Soviet passports when they were free to 
do so. All kinds ‘of reports ate circulating about the treat- 


/ment of emigrants in Manchuria, of people disappearing 


etc. We cannot get any news of the Lyceum of St. Nicholas. 
__At present we have not much to do with any Soviet author- 
ities; there is no reason to come into contact with them. 


A number of our boys are expecting to go to Russia this 


yeat, one has already gone. A Soviet ship came recently 


from Vladivostok and took back twenty orphans; they say 
there will soon be a regular service with Shanghai.” 


““News from Manchuria is not at all reassuting. More 


and more letters are coming through with veiled reports 


of this and that person sent away. The papers are full of 


threats and warnings. Itis too clear that the old anti-Christian 
policy is being continued with greater threats to Europe 
and the world than ever before. We haven’t a word from 


the Fathers at Harbin and are somewhat concerned. But 
we have heard from a German Jesuit at Dairen that he is 
still there and in health. One thing is certain—more and 
more Russians are hesitating about taking Soviet papers and 


they look with less hope and enthusiasm at the great father- 
land.” 


“ The Orthodox Church is in a bad way, and is rushing 
toward a split. Archbishop Victor of Pekin is definitely 
for the Soviets, while John of Shanghai has elected to stay 
independent. For a time he wavered, but it seems he has 
made up his mind. The priests are divided, but I think 
most of them are against the Soviets, or at least are trying not 
to commit themselves. One or two are, definitely black- 
listed. I should think this would work in favour of the 
Church, but as yet we haven’t much concrete evidence that 
men’s minds are turning towards Rome.” | 

“The local Soviet papers are continually attacking the 
Pope and the Vatican. We have protested to them but they 
seem persuaded that the Vatican is their chief enemy.” 

FatrHers Wiicock and Meyers, S.J. 

In a previous letter Father Wilcock speaks of his happy 
relations with archbishop Victor on the occasion of his 
visiting Shanghai. 
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CONCLUSION | 

The Christian News Letter (23rd January 1946) makes these | 
interesting remarks: ‘“‘ A new Christendom in Europe is 
not a wild dream, but something worth praying and working 
for with all our powers. To have such a hope does not mean 
shutting our eyes to large unsolved questions of which the | 
attitude of the Papacy to Communism as a political creed 
and Russia as a Power is one of the chief.” Just before this | 
the Editor remarks : “If the object of the Papal policy is to 
bring the forces of the Roman Church everywhere to rescue 
from disintegration the European Christian tradition which 
it did so much to create and to save the people to whom it 
has for so long ministered, it will find itself supported at 
many points by the forces of Christendom which lie outside 
that communion.” We hope that the foregoing pages will 
throw some light on the attitude of the Papacy to Russia as a 
Power. In his Encyclical, Pius XII himself gives a complete 
historical survey of the relations between Rome and the 
peoples of the Ukraine. From which it is evident that the 
Holy See was not always well served by the Polish Govern- 
ment or Clergy. The popes showed themselves the chief | 
champions of the traditional Byzantine rite and customs of | 
the Ruthenian Catholics. At the present time the Catholic | 
clergy of the Byzantine rite working among the Russians 
whether in Paris, Shanghai or elsewhere are working to | 
approach the whole problem with sympathy and under- 
standing and in this they are but carrying out the special 
desires of the Pope. 

In all the articles and presentation of facts that are contained 
in this issue we have on the one hand not hidden the truth 
though it be unpalatable, yet we have given, we hope, the | 
true historical background to the present position of the | 
Russian Church with the criticism and prevalent views of 
Russian Orthodox themselves on the situation. If one wants 
to understand the attitude of the Papacy to Communism as a 
political creed one must study the Socal Encyclicals of Leo 
XII and Pius XI and confront them against the materialistic 
teaching of Marx; only then can one see why the popes 
condemn Atheistic Communism. This does not mean that 
ee is not much in the ideals of the Soviet system that is 
good. 

“Saviour of the world, save Russia!” 


RECENT PUBLICATIONS 


Eastern Catholics under Soviet Rule. By Michael Derrick. 
Sword of the Spirit. (In conjunction with The Tablef) 
24 Dorset Square, London, N.W.1. Pp. 62. 15. 6d. 


This pamphlet describes the essentials of the difficult 

religious situation now existing in the Western Ukraine 
(Eastern Galicia). It acquaints the reader with the fate of 
the Ukrainian Uniates in pre-war Poland and afterwards, 
during the first Soviet occupation (1939—41), the German 
occupation (1941—44) and the second Soviet occupation 
(since 1944). This fate has been a hard one; it culminates 
‘in the present campaign, an attempt to eliminate the Uniate 
Church by forcibly incorporating it into the Russian Orthodox 
Church. Many (among them all the bishops) have chosen 
martyrdom or deportation rather than submission to Moscow. 
_ One feels that the author does not possess a first hand 
knowledge of the subject. His treatment of the pre-war 
conflicts between Uniates and Latins in Poland is superficial 
-and somewhat biased in favour of the Poles. Every impartial 
observer who has lived in Galicia, or any student of Slavonic 
'matters knows that the Uniates were unjustly oppressed by 
the Poles, while the Orthodox were persecuted. 
_ The author does not seem to be aware of the growing 
estrangement of the Ukrainian peasants and intellectuals 
‘from Rome already noticeable in 1925 and largely due to the 
attitude of the Poles themselves and to the latinizing activity 
sof some of the Uniate prelates, archbishop Szepticky’s per- 
‘sonality was alone able to prevent a secession. What the 
jauthor writes on page 37 concerning Dr. Kostelnyk should 
»)be substantiated by precise references ; otherwise it looks like 
‘mere slander. 

The most useful part of the pamphlet is the translation of 
ithe principal documents in the case (pp. 44—62). 

» We know that we are not mistaken in saying that many 
-Orthodox condemn as severely as does Pope Pius XII both 
‘the persecution of the Uniates of the Soviet Government and 
ithe policy followed by the patriarch of Moscow. 

LG. 
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The Abbé Edgeworth. By M. V. Woodgate. Pp. 236,+xiii 
with Bibliography. Browne and Nolan. 75. 6d. 


Miss Woodgate recounts the edifying life and character — 
of a priest whose name is famous, but about whom little is | 


commonly known except for the central event in his career. 


The Abbé Edgeworth was brought up in France, being — 


the son of an Irish convert parson. Probably the happiest 


years of his life as a priest were spent in caring for the poor | 


of Paris during the years immediately before the Revolution. 


As a foreigner he was exempt from taking the Constitutional | 


Oath, and this circumstance was the occasion of his close 


connexion with the royal family, as well as of his being 


appointed Vicar General of Paris. 
After the execution of Louis XVI he went in attendance on 
the exiled Louis XVIII, whom he accompanied to Mitau in 


Courland. From there the Abbé Edgeworth was the emissary | 


chosen to bear to St. Petersburg the French Order of the 
Holy Spirit conferred by Louis on the capricious tsar Paul, 
who knelt before the Abbé and implored his blessing, and also 


granted him a small annual pension. In the end the Abbé. 


gave his life in bringing the last consolations to wounded 


French prisoners from Napoleon’s army, from whom he | 


caught typhus and died in 1807. PP] 


Augustine's Quest of Wisdom. Life and philosophy of the | 
_ Bishop of Hippo. By Vernon J. Bourke, Ph.D. Bruce 


Publishing Company, Milwaukee, 1945. 
St. Augustine’s FEpiscopate. A brief introduction to his 


writings as a Christian. By W. J. Sparrow Simpson, D.D. | 


S.PLGsKCy 19440 


The great and growing interest among Catholics in the | 


thought of St. Augustine is an example of that desire for a 
deeper and wider understanding of Catholic tradition to which 
the Holy Spirit is moving the Church in our times. Thete 
is perhaps no study which is mote important for our own 
intellectual and spiritual life and for our work for reunion 
than the study of St. Augustine. His influence on Catholic 
theology has been more extensive and more lasting than that 
of any other Father or Doctor, alike through the sheer quality 
of his thought, the depth of his holiness, the fascination of 
his personality and the power and beauty of his writing which 
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is the greatest of all Christian Latin. And not only is he the 

first master and father of distinctively Western Catholic 
thought (and our chief link with the Greek philosophical 
tradition) but the authentic Protestant traditions also look 
back to him with veneration. On the other side of the 
‘Christian world, modern Russian theologians seem inclined 
to regard him as the origin and chief representative of every- 
thing they most dislike in the West. For these reasons we 
must clearly do all we can to understand the genuine thought 
of St. Augustine and to be able to explain it and correct mis- 
apprehensions about it. We must enter deeply into St. 
Augustine’s spirit, which is a most precious part of our own 
inheritance: and at the same time, we must remember that 
the Church is greater than Augustine and Catholic theology 
wider than Augustinianism, and must know where, as Catholics, 
we cannot follow St. Augustine (especially in some parts of 
his teaching on Predestination and Grace) and where we may, 
if we think we have good reason, quite legitimately diverge 
ot allow others to diverge from him and still remain well 
within the Catholic tradition. 

The two books reviewed here are likely to be of much help 
to English readers who wish to gain a deeper understanding 
of St. Augustine’s thought. Dr. Bourke, the author of the 
first, is a pupil of Gilson and an Augustinian scholar well 
known in America. His book is well described by its sub- 
title, “ The Life and Philosophy of the Bishop of Hippo.” 

It is a biographical study which is concerned first and fore- 
most with St. Augustine’s intellectual and spiritual develop- 
ment and which shows very well the unity of his thought 
and his life. It is perhaps the best way to write about St. 
Augustine, for of him, as of Socrates and St. Paul, it is true 
that you cannot understand the thought without knowing 
the man. A very valuable feature of the book is the account 
given of St. Augustine’s writings and the circumstances of 
their production and the full analyses (a chapter each) of 
three of his greatest books, the De Trinitate, the De Genesi ad 
Litteram and the City of God. Dr. Bourke shows an extremely 
wide and thorough knowledge of St. Augustine’s own works 
and also seems to have read everything worth reading that 
has been written about St. Augustine. His footnotes give 
a comprehensive survey of modern Augustinian literature, 
which would be still more useful if in future editions it was 
supplemented by a bibliography: and his learning is com- 
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bined with understanding, sound judgment and clarity of | 
thought and exposition. To know thoroughly St. Augustine’s | 
own works and all that has been written about him is a full | 
time occupation for one man, and it is not surprising that | 
Dr. Bourke’s knowledge of earlier and contemporary thought 
is not always on a level with his Augustinian scholarship. 
He does not discuss (perhaps for reasons of space) the many 
important and interesting questions that arise about the 
relationship and the contrasts between St. Augustine’s thought 
and that of other Fathers, Greek and Latin: it is of course 
true that he is a very independent figure and remarkably 
little influenced by any Christian writings outside the New 
Testament. Dr. Bourke’s misrepresentations of the Pagan 
Platonic tradition to which St. Augustine owed so much are 
more unfortunate. He does not seem to realize, or at any 
rate does not make clear, that the doctrine that the Ideas are 
in the Divine Mind was taken over by Plotinus from the 
Middle Platonists and has nothing distinctively Christian 
about it, and he falls into the most extraordinary confusion 
about the Ideas and the daemons in later Neo-Platonism 
(incidentally, by an amusing slip of the pen, the treatise — 
De Deo Socratis of Apuleius is referred to twice as De Asino 
Socratis): but these are relatively small blemishes on what 
is on the whole an excellent introduction to St. Augustine. 
Dr. Sparrow Simpson’s book is an introduction to St. 
Augustine’s writings in the setting of his life as a Christian. 
It is altogether a slighter work than Dr. Bourke’s but it is 
attractively written and shows a very wide knowledge of its 
subject, and it includes chapters on the Church, the Sacra- 
ments, the Sacrifice of Christ and the Church, and Prayer 
for the Dead, themes which Dr. Bourke does not touch. 
At times it is rather superficial and misleading. In the chapter 
on the “ City of God,” Dr. Sparrow Simpson is content to 
identify the City of God quite simply with the Church, which 
is certainly not St. Augustine’s full meaning, and the chapters 
on the Holy Trinity, Grace and Predestination are not always 
very helpful. But the book is certainly well worth reading 
by anyone interested in St. Augustine as what it professes 
to be, a simple introduction to the saint’s own writings. 


A. H. ARMSTRONG. 
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Essays in Reconstruction 
Edited by DOM RALPH RUSSELL, 0.5.B. 10/6 net 


To those whom Belsen and the atomic bomb have 
tempted to despair of a better world, this book will bring 
guidance and fresh hope. After analysing the causes 
of our present troubles, it seeks to remedy the dangers 
of planning without principles by recalling us toa human 
order based on right reason and inspired by Christian faith. 


The Making of Europe 
By CHRISTOPHER DAWSON 16/- net 


Mr. Dawson gives a very complete survey of the 
remarkable achievements of Byzantine and Islamic cul- 
ture, which are so often neglected or misunderstood by 
students of medieval European history. In this, as in the 
main subject of the book, it has been his aim to view 
history from inside as a living spiritual process instead of 
as an external study of an inorganic mass of dead facts 
and past events. 


A Sketch of Medizval Philosophy 


By D. J. B. HAWKINS 6/- net 

One of the reasons why scholastic philosophy fails to 
make its due effect on the contemporary mind is that its 
atmosphere and terminology are so remote from those of 
today. The modern man needs an historical introduction 
to the medieval achievement in philosophy if he is to 
appreciate its meaning and importance. 
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